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Abstract: Though competent in both the source and the &
target languages, the Septuagint translators rendered

their Hebrew Bible in such a way that it was difficu
l\' g

18
without a Hebrew tongue to fully understand the Gre

at times even impossible for any Greek-speaki
translation. Using examples from the Book igns

(Samuel and Kings), the current paper explores how the
Septuagint can be interpreted as a form o istunce on the

part of the Jewish translators who lived i iaspora in the

3rd and 2nd centuries BCE. Altogether, e dimensions of

Jewish resistance are examined, gar@umic, cultural, and

political resistance.

Keywords: Septuagint, transldtion; yesistance, Books of Reigns
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1. Introduction &

The Septuagint (LXX), commonly known as “the trafislati

of the seventy,” is the first Greek translation of the 2 ible.

The rendering is traditionally dated to the reign o% y II
Philadelphus of Egypt (285-246 BCE). Legend hawz Jewish

elders (6 from each of the 12 tribes) worked independently on an

island of Pharos off the coast of Alexandria, iraculously they

all completed their task in 72 days. The tra ion/was in reality
made for the Jewish community in Egypt d and 2nd centuries
BCE when Greek was the lingua froan in'the region.! At first glance,
the Greek of the Septuagint cou%% taken as Koine Greek.
Lust, Eynikel and Hauspie, h er;uphold the view that “LXX

Greek cannot simply be chara ed as Koine Greek. It is first of all
n@% Sé)

translation Greek.”? Solla contrasts “translation Greek” with

“non-translation Gree@mtes that interference is a very typical
feature in translation Greek/(as opposed to non-translation Greek)
and that the Gree Q%ng from the translation of the Hebrew Bible
is “Hebraistic g@mn Greek.”?

iging Jof the Septuagint, see, e.g., Natalio Ferndandez Marcos, The

ontext: Introduction to the Greek Versions of the Bible, trans.
. Watson (Leiden: Brill, 2000), pp. 36-39.

st, Erik Eynikel, and Katrin Hauspie, compilers, Greek-English
exicon of the Septuagint (hereafter LEH), rev. ed. (Stuttgart: Deutsche
elgesellschaft, 2003), p. xviii. Refer to their discussion on “Translation

»

\(]}r on pages xvii-xxi, and especially the footnote on page xvii for the
ibliography on the nature of Septuagint Greek.

Raija Sollamo, “Translation Technique as a Method,” in Translating a
Translation: The Septuagint and Its Modern Translations in the Context of
Early Judaism, ed. Hans Ausloos, Johann Cook, Florentino Garcia Martinez,
Bénédicte Lemmelijn, and Marc Vervenne, Bibliotheca Ephemeridum
Theologicarum Lovaniensium 213 (Leuven: Peeters, 2008), p. 40.
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The language they adopted, whether consciously or unconsci @

was the common language with a difference. It is an idio
purpose-built version of the language with a most unfzﬁm\ to

those coming fresh to it.* \/

three questions

Remarking on the Greek of the Septuagint, Rajak puts it: &

When we reflect on Rajak’s interesting observatio

arise: How different or even idiosyncratic is Sep
is the purpose behind translating the Jewish ing such Greek
language? Is there any implication for the agint translation?

An exposition with concrete example%fr the-Septuagint might help

solve these queries. In this paper, w ok at some illustrations
from the Books of Reigns in the S int (i.e. the Books of Samuel
and the Books of Kings in the H ible?).

The Septuagint Reigpns® een selected to serve the illustrative

purpose on account of its tra ion. The Greek of the four Books of

o %
4 Tessa Rajak, “St %wish: Language and Identity in the Greek Bible,”
in Translatioh’ \ vival: The Greek Bible of the Ancient Jewish Diaspora

Univ

New English Translation of the Septuagint: And the Other Greek Translations
raditionally Included under That Title (New York: Oxford University Press,
2007), hereafter NETS. For the electronic edition, see https://ccat.sas.upenn.
edu/nets/edition/. The New Revised Standard Version (NRSV) will be used for
comparison wherever necessary.
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Reigns on the whole is generally regarded as a very literal renderin S>

of the Hebrew,’ to such an extent that the translators of Rei

classified as ranking among the most literal translators within the

Septuagintal scholarship.® Seidman suggests thaz> @ ‘
literalism, which she considers a phenomenon related%

to translation, can be read as a form of political re —how a
minority community responds to a dominant culture, as well as a form
of theological resistance—how a philosophi@%n with distinct
notions of language expresses itself.® Whereresistance to translation

is concerned, Seidman describes it as “a pread phenomenon,
an unavoidable byproduct of culglr ide in its differentiating
%1 tance in the contexts of

e Septuagint translation of

mode.”!? Inspired by this notio

translation,' T will investigat

Reigns can be interpreted as

Greek-speaking Jewis@

7  Philippe Hugo; ‘%tory of the Books of Samuel: An Assessment of the
Recent Resea % rchaeology of the Books of Samuel: The Entangling
of the Textu Literary History, ed. Philippe Hugo and Adrian Schenker,
Supplements etus Testamentum 132 (Leiden: Brill, 2010), p. 5.

erences to the classification of Septuagint translators cited in

1 Aejmeldeus, “Septuagint of 1 Samuel,” in On the Trail of the Septuagint

vllected Essays (Kampen: Kok Pharos, 1993), p. 132, n. 6.

of resistance on the part of the

tors. Altogether our discussion will

ewish-Christian Difference and the Politics of Translation (Chicago, IL:
e University of Chicago Press, 2006), p. 19.
an, “Translator as Double Agent,” p. 11.

n Her Faithful Renderings, Seidman explores the notion of resistance in
various contexts of Bible translation, including Aquila’s resistance in revising
/ (re)translating the Greek Bible into a somewhat unreadable text, Buber and
Rosenzweig’s resistance to translating the Bible into proper German, and the
resistance to translation from Yiddish, etc. She also speaks of Jewish defiance
in the realm of the Bible.
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deal with the Jewish resistance in three dimensions, namely linguistic, &

2. Overview of the Translation of Reigns O@

To start with, let us familiarize ourselves with a eriew

cultural, and political resistance.

of the translation of the Books of Reigns. Back in 1907, Thackeray
identified different layers in the Greek renderi eigns and
divided the four books into five sections.'> Th %}u also proposed
that the original line of division between the % Samuel and the
Books of Kings was not at the end of the Second Book of Samuel, as in

the Masoretic Text, but at the begie First Book of Kings,

after the narration of David’s deat s (3 Rgns) 2:11. Hence,

>, line! >— that certainly makes

aQ

David’s death functions as the divic

12 Henry St. John Thacker he¢/ Greek Translators of the Four Books of
Kings,” Journal of Theologicdl-Studies 8 (1907): 262-278. Though a 1907
contribution, this @S work of Thackeray has laid the foundations for many

recent relevant res ~His division of the four Books of Reigns (with minor
modifications);is llows:

o section S 1 Rgns 1:1-31:13
BP sectio = 2 Rgns 1:1-11:1
By section = 2 Rgns 11:2-3 Rgns 2:11
vy s@ = 3 Rgns 2:12-21:43
yd.section = 3 Rgns 22:1-4 Rgns 25:30

tion = the combined passages By and yd

Nl:e , “Greek Translators,” p. 263. While Thackeray defines the y3 section
Q; 3"Rgns 22:1-4 Rgns end, Taylor notes that 1 Kgs 22:41-50 (the beginning of y5)
included within yy as 3 Rgns 16:28a-h; Bernard A. Taylor, “The Old Greek
Text of Reigns: To the Reader,” in NETS, p. 244.
13 Thackeray, “Greek Translators,” pp. 262, 264-266.
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a lot more sense. In analyzing the Greek text of Reigns, Thacker&
identified ten chief characteristics in two sections (what We@
call the kaiye sections): 2 Rgns 11:2—-3 Rgns 2:11 (which Thackeray
designated as Py section) and 3 Rgns 22 + 4 Rgnsé@n).14
The almost complete absence of these distinctive featuﬁ&g> e rest

of Reigns, i.e. the Old Greek text,'’ allows one t&@ztiate the

Old Greek sections from the kaiye sections.
2.1 The Old Greek Sections &

According to Taylor,'® the Greek@ of the Old Greek text
er

in Reigns is characterized by its clos ence to the Hebrew word
order. In Taylor’s words, “The tr % is literal,[...] overall it is
isomorphic. [...] It is as if the rinciple was: leave no element
untranslated [italics mine]/*%, Such prevalent Semitic flavour may
give people an impre n@he language of the translation is

semitized Greek. However,/the Semitic interference is so strong

14 Thackeray, “(<J‘>r ators,” pp. 267-274. See the table of overview of the

ten characteristics age 268. Accordingly, Thackeray (p. 263) argued that
these two se y and v, collectively referred to as 33, were later additions
and were ated by a single hand.

15 The sitha just the opposite with the tenth characteristic which concerns
he historic present. Its use is almost completely absent in the
yd)sections. Altogether there are only three occurrences of the historic
presentin the kaiye sections, but their occurrences add up to 220 in the
on-kaiye sections. Despite a different pattern of this tenth characteristic from

other nine ones, the contrast between the kaiye and non-kaiye sections is
\q ly clear.

aylor’s synthesis of “The Old Greek Text of Reigns: To the Reader” in NETS
(pp. 244-248) has proved itself a very useful resource right from the outset of
this paper.
17  Taylor, “Old Greek Text of Reigns,” p. 245.
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that the rendering is overall non-literary Greek. To substantiate, &
the standard Greek /ypotaxis gives way to imitation of the Hebre

parataxis. Also, there is extremely rare use of the particle L

only once throughout the Old Greek sections in Reigns =~a %
used without the corresponding &¢ (1 Rgns 20:14). Furt%
the presence of numerous Hebrew idiomatic expressio s the

resulting Greek sound strange to the Greek reader.'®

2.2 The Kaiye Sections &

The Septuagint text has been revi conform with a
Proto-Masoretic Hebrew text (i.e. th@x‘ecension in the middle

of the Ist century BCE)." Thus, comes to the Greek

rendering of the xaiye Reigns, its surprising that across the
four Books of Reigns, the kajye, text appears even more literal
than that of the Old Greek. ’s summary of his synthesis in

NETS ™ presents the gen ictyre of the kaiye Reigns as follows:

In both By andoy%@aige text reflects a typically isomorphic
word-for-wrdl% ng of the Hebrew source text, to the point

where one amples in almost every sentence of linguistic
featur to Hebrew that have been translated quite
me ally into Greek.”!

18  For more detail, refer to Taylor, “Old Greek Text of Reigns,” pp. 245-246.

1 an oore Cross, Jr., “The History of the Biblical Text in the Light of
Discoveties in the Judaean Desert,” Harvard Theological Review 57 (1964): 283.

.<e that of Taylor, this synthesis by Paul D. McLean, “The Kaige Text of Reigns:
To the Reader” in NETS (pp. 271-276) is an indispensable reference for studying

the translation of the Septuagint Reigns.
1 McLean, “Kaige Text of Reigns,” p. 275.
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In a similar fashion, Wevers characterizes the work of the translati(&
of the Py section as “mechanically literalistic.”* As he elabo
“This literalism is so wooden that even obvious errors in H F&W

are reproduced verbatim.”* o@

NS

The above brief discussion has provided the ‘big picture of the

translation of the Books of Reigns in both the Old Greek and kaiye

sections. In what follows, I will discuss i some specific
characteristics of the rendering of the Old and Koiye Reigns

and demonstrate how the translation can @as a form of Jewish

resistance.
o \
3. Rigid One-to-One Cone@ces: Linguistic Resistance

A representative fe@uf the Greek language in the

Books of Reigns is the ge use of éyd eipt followed by a
finite verb. As Thackeray tells us, this peculiarity “is probably
unparalleled outside~‘Biblical Greek.””? Its appearance spreads
across the Kgﬁ/% s, from the very beginning to the very end—

% ens 11:5 and last in 4 Rgns 22:20.% It is believed

g@ of the kaiye translator to distinguish the two forms

first occurrin;

to be the i1

of th independent subject pronouns: *IX and *J1X, by means

—

22 \John Wm. Wevers, “A Study in the Exegetical Principles Underlying the Greek
t of 2 Sm 11:2—1 Kings 2:11,” Catholic Biblical Quarterly 15 (1953): 34.
Ne 1s, “Exegetical Principles,” p. 31. Refer to his examples of literalism in By on

ages 31-32.
Thackeray, “Greek Translators,” p. 272. McLean’s wording is much stronger:

“a barbarism absent from the OG [Old Greek] sections of 1-4 Reigns”; McLean,
“Kaige Text of Reigns,” p. 271.

25 2 Rgns 11:5; 12:7[2x]; 13:28; 15:28; 18:12; 20:17; 24:12, 17; 3 Rgns 2:2;
4 Rgns 4:13; 10:9; 22:20.
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of rendering "X into éyc and *23X into éy®d eipu correspondingly.? &
However, this translator strives for a neat differentiation to such @
extent that *21X is to be rendered by &y® eip, regardless of the pres&

To name a few more examples: £&y@ eipn Expro

Iopan kol £yd gipn éppooauny oe £k XEPO

&y® gipl mwopedopor &v 06@ maong T (3 Rgns 2:2);
and év péo® 100 AaoD pov EYd sipbo’ a gns 4:13). In order
to flag this peculiar characteristic, uts the corresponding
translations in NETS in the follewingfashion: “I am—I am
pregnant!” (2 Rgns 11:5), “I a ointed you to be king over
Israel, and I am—1I rescu fi the hand of Saoul,” (12:7);
“l am—I am going b f all the earth.” (3 Rgns 2:2);

I am—1I live among my own people.” (4 Rgns 4:13), and so on.

° Ny

Thus, with tohe hieving rigid one-to-one correspondences
for the respective ngs of "1 and 21X into Greek, the Septuagint

translator of the kojye Reigns went so far as to disregard the basic

grammar Ty he Greek language and allow two finite verbs

to co-exist in a single clause. Taking into consideration the

recu&maﬁem of €éyd el in apposition with a finite verb, these

\&/e 2glosely examined the renderings into éy® and €yd ei and have
nd that the differentiation follows a fairly consistent pattern as far as Py is

concerned. There are only a few exceptions out of the dozens of occurrences of
£ya and €ya eipu: 2 Rgns 14:5, 18, 32; 15:34; cf. also 15:26. The differentiation

in y3, on the contrary, is not obvious. See, e.g., 4 Rgns 1:12; 10:9; 22:20.
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instances of unidiomatic rendering cannot be explained in terms é& 5>

careless mistakes. Given that the grammar rule involved is so bas

it should not be understood as ignorance on the part of the translator

either. It is thus not exaggerating to perceive such ster
rendering as a defiant act of insistence of the Jewis&t@ slator.
Insisting on making differentiations correspondirw Semitic
source language, however, at the same time means resisting being

bound by the linguistic structure of the get language.
Such a manner of translation, I argue, is a reflec of'the translator’s
resistance—a form of linguistic resistanc ture.

4. Isomorphism: Linguistic

Linguistic resistance is alse ifested in another typical feature
of the Septuagint Reigpns; 1hism, a feature common to both

the Old Greek and kot

ections. We have already mentioned the

seeming guiding principl the rendering of the Old Greek text of
Reigns to “leavé Qggment untranslated.” To elaborate, it is, for

instance, the ice”of this translator to render all the frequent,
redundant inative personal pronouns. What prompts the translator
is not use the pronoun for emphasis—as is sometimes
requi ] reek language — but rather it is the presence of the

corresponding pronoun in the Hebrew. The translator’s insistence on

nting in Greek every single element present in the Hebrew

\"n,.: ge)thus results in a translation sounding totally strange to the

@)

27 Taylor, “Old Greek Text of Reigns,” p. 245.
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While isomorphic translation of the Hebrew is readily seen in &
the Old Greek text of Reigns, the situation is said to be much mote

serious in the kaiye text. McLean depicts it as “rigid isomorphism?
or “extreme literalism.”?® The following examples in the Kg
gives us a pretty good idea of the rigidity of isomorphis c

extremeness of literalism:? \%

2 Sam /2 Rgns 12:16

Hebrew: x ﬁ)x 17 0XM

Kaiye: kol éviiotevoev Aavid vnoTEl
NETS: and Dauid fasted a fast
NRSV:  David fasted Q

2 Sam /2 Rgns 13:15 @

Hebrew: Q TRY TV FIRIY TIAR TR
Kaiye: Kol Euiopeev av -) Apvov picog péya cpodpa

NETS: and Am afed her with very great hatred

NRSV:  Then,Amnon was seized with a very great
loat or her

1 Kgs /3 Rgfis 2
Hebrew; Q DRI ROD Hyn wUR T2 NN3TRY

Kaijye: g€olebpevbnoetal oot dvip Embvmbev
povov Iepani

NETS:~— There shall not be utterly destroyed for you a man
from upon the throne of Israel.

4 V:  there shall not fail you a successor on the throne

of Israel

28~ McLean, “Kaige Text of Reigns,” p. 271.

9  For more examples, refer to the list in McLean, “Kaige Text of Reigns,” p. 272.
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level of morpheme-for-morpheme (e.g., rendering 53@3 allel
fashion into éndvmbev, both composed of 2 morphemesN

Unavoidably, the Greek resulted from such a“~manner of
isomorphic translation— what Sollamo d as “Hebraistic
translation Greek”3°— is by its very nature unidiomatic. One might

ask if the Septuagint translators emplo@%’ kind of relatively

simple word-for-word technique bec@y were incompetent in
Q@
the Greek language. Based on the studiesby v

arious scholars which
confirm the underlying competenice of the Septuagint translators,!
Rajak concludes that “the adoption of the language was indeed a
matter of choice,” rather th: tter of (in)competence.>> Wright’s
study on the prologue %Ok of Sirach (which Rajak has drawn
our attention to), in particular, deserves comment. As Wright points
out, the Jewishtranslator who undertook the task to translate his
grandfather@Be@; work was well-aware of the deficiencies of
his own rendering:“Yet such imperfection in his Greek work, the

translator ined, was due to the fact that the rhetoric force of

30 So ary{' ranslation Technique,” p. 40.
31 efer to Rajak’s explication and others’ studies which provide confirmation of the
slators’ competence in Rajak, “Staying Jewish,” pp. 128-135, esp. 130, 134-135.

, “Staying Jewish,” p. 135.
enjamin G. Wright, “Why a Prologue? Ben Sira’s Grandson and His Greek
Translation,” in Emanuel: Studies in the Hebrew Bible, Septuagint, and Dead Sea
Scrolls in Honor of Emanuel Tov, ed. Shalom M. Paul, Robert A. Kraft, Lawrence
H. Schiffman, and Weston W. Fields, Supplements to Vetus Testamentum 94
(Leiden: Brill, 2003), pp. 633-644.
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the Hebrew original cannot be fully carried in the rendering,* &

as stated in Sirach Prologue: 15-20: @

You are invited, therefore ... to exercise forbearance in ¢

we may be thought to be insipid with regard to some Expre s

that have been the object of great care in renderingyfor whai'was
originally expressed in Hebrew does not have the

when it is in fact rendered in another language\[italics mine]

(NETS). &
Wright adds, the quality of the prologue itself: was composed
in non-translation Greek—proves t}éat @iter as author, not
translator, was in truth a competent Gr % r. Wright’s evaluation
of the writing style of the prolog ach and the translation
style of the body of the text runs OWS:

The prologue... is written—i Zairly good, literary Greek style.

The translation, by contr s executed in a more or less stilted

translationese th often at pains to represent certain formal
aspects of the w very closely—matters such as word
<
order, for ex%
Clearly, le is translator was producing an intentionally

unidiomatie’Greek translation. Finally, in response to the suggestion

that tuagint Greek might represent the “not-very-elevated

l

ommunication of Alexandrian Jews,” Rajak asserts:

@ it Greek... is evidently the product of the study, of the

34~ Wright, “Why a Prologue?” p. 641; cf. Rajak, “Staying Jewish,” p. 134.
5 Ibid.,p. 638.
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translator’s cell, or of the ‘house of learning’ (oikos paideia& 5>
of the Greek Sirach (51.23),”3 rather than ordinary Greek. @
%ns

We can thus say with certainty that the translat
O
(just like other Septuagint translators) were aware of the%& cratic

Greek expressions they produced in their wo it xvould be

unimaginable otherwise. They were also believed to be’capable of

rendering the Hebrew Bible using more sophisti reek idioms—
had they wished to. Nonetheless, these Jew
for whatever reasons—not to conform t ntactic structure of
the Greek language, but stuck to the one instead. Greenstein
makes it plain: Jewish Bible tra?l ionvis intended “to lead the
audience to the Hebrew source rather than convert the Hebrew source
to the audience’s idiom.”*” Henee+n thie phenomenon of isomorphism

as exemplified in the Boogns, we see another manifestation

of linguistic resistancg/ on art of the Jewish translators.

5. Transliterﬁi@lmral Resistance

RN
Translit %@ is frequently found in Reigns. This is often
true of Hel

2

b roper nouns. For example, o7w11° “Jerusalem”

is alway shiterated into the indeclinable form Iepocainy in the
entire corpus of the Septuagint Reigns. Taylor provides a list of

25 transliterations of common nouns in the Old Greek sections, of

ﬁ(ajak, “Staying Jewish,” pp. 135-136.
Edward L. Greenstein, “What Might Make a Bible Translation Jewish ?”
in Translation of Scripture: Proceedings of a Conference at the Annenberg
Research Institute, May 15-16, 1989, ed. David M. Goldenberg, A Jewish Quarterly
Review Supplement 1990 (Philadelphia, PA: Annenberg Research Institute, 1990),
p. 87.
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which 13 are found exclusively in Reigns* and many of them occur & 5>

only once in the entire Septuagint. McLean focuses instead on the

transliteration of those Hebrew words which would seem di

or unknown to the Septuagint translator. He vividly capty @
represents the perplexity involved by transliterating intcmg
the Greek transliteration, for example, “araboth of ﬂmcjézness”
for Apafwd tiig épripov (2 Rgns 15:28); “dried araphoth on it” for
&yuéev &n’ adT® apood (17:19); and “saphpl@ cows” for
ca@ewd Bodv (17:29).% Without access to the rew meanings
of these transliterations—English and their riginals alike—

readers (again, English and Greek alikg) 1d probably have no clue
at all about what the transliterated wo % 0
It is common translation practice for those proper nouns and

common nouns which bear n@erpaﬂs in the target language

to be transliterated. Tranéliteration might also be an option of last
resort when unknown vocab or technical terms are involved.
Nevertheless, in the uagint text of Reigns, there are cases in

which a Hebrevg c% oun is transliterated even when its Greek
equivalent is avzﬁl% and known to the translator. By way of
illustration, 1 @ s 5, 1non “threshold” is transliterated (partially,

£

38 Refer%iﬁ/sl//m Taylor, “Old Greek Text of Reigns,” p. 246, n. 7. It is noticed that

the/following transliterations each occurs only once in the entire Septuagint corpus
ce each is a unique Septuagint transliteration: athappv (3 Rgns 7:43);
(1 Rgns 21:3); apottapt (1 Rgns 20:20); apoeed (1 Rgns 5:4); Bap
Rgns2:18); BepoeyBav (1 Rgns 6:8); ehwon (1 Rgns 1:11); wop (1 Rgns 14:25);
ooapav (1 Rgns 21:8); pabu (3 Rgns 19:4); and delrove (1 Rgns 21:3).
cLean, “Kaige Text of Reigns,” p. 272.

40~ Meanings of these transliterations are not provided in the text in order that our
English-speaking readers would be able to apprehend the similar perplexity
experienced by the Greek-speaking readers of the Septuagint Reigns.
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though) into apaped “amapheth” in verse 4; but then in verse 5 in tﬁgg
same context, we see the same Hebrew word translated into B@
“step.”*! Another example: nXax (as in the designation mﬁg&%w

“Lord of hosts™) is transliterated into cafowd “sabaothé ons,*
whereas in 2—4 Reigns, the term is translated into either 7&@ paTmp
“Almighty”* or &ovauig “host.”* Evident as it-i spite the

possibility as well as capability of translati the Septuagint
translator still occasionally opted for transl@ Then in many
other cases, transliteration simply mak possible for any
Greek-speaking readers without a Hebre@ae to understand the

Greek version of the Hebrew Biblg? a@ve seen earlier.

We would normally expect( a translator to work in such a
way that the fruit of translation.will"be comprehensible to its target
audience. But it seems th@ot the case with the Septuagint
translators of Reigng. 1 ct, as Greenspahn explains, it is a
deep-rooted principle in ish tradition that Jewish translations
should preserv%ﬂ%@of the Hebrew text.*® In transliterating the

Hebrew terrgs, @m‘uagint translators were trying to preserve the

acoustic sens t the articulation) of the Hebrew language,

ek Text of Reigns,” p. 246.

42 1 11; 15:2; 17:45.

43 2 Rgns5710; 7:8, 27; 3 Rgns 19:10, 14.

44 “2Rgns 6:2, 18; 3 Rgns 18:15; 4 Rgns 3:14. While the biblical references cited here
above follow mainly those given in Taylor’s discussion on the rendering of

41 T

Text of Reigns,” p. 246.

Frederick E. Greenspahn, “How Jews Translate the Bible,” in Biblical Translation
in Context, ed. Frederick W. Knobloch, Studies and Texts in Jewish History and
Culture 10 (Bethesda, MD: University Press of Maryland, 2002), pp. 46-47.
Refer to Greenspahn’s elaboration and examples on pages 47-48.

i R2¥, amendments have been made wherever appropriate; cf. Taylor, “Old Greek
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which was part of their culture and religion. I believe this is especially &

true of those terms carrying theological weight and/or having Jewish

referent (as in the case of the transliteration of NMX2a¥ into cofo ﬁ\
“sabaoth”).4¢ Taking a slightly different view, Greensg:
that a proper Jewish translation “is an aid to reading the

not a substitution.”*” That is to say, the translation o tg/direct

its audience toward its source, not vice versa. A¢gordingly, the

Septuagint falls into the category of source-ori s opposed

to audience-oriented) translation which requires audience to
work to overcome the strangeness of the.48 In order to
understand the meaning of a certain tran iteration, Greek-speaking

% the transliteration in

k help from someone who

readers would need to search out th

its original Hebrew language or
knew the Hebrew Bible. In thj
defending the value of the la

the Jewish translators were
of their own root. Different
emphases notwithstandi reenspahn and Greenstein would
probably agree that transliterdtion of Hebrew terms into Greek in the

Septuagint was airfie serving the Jewish culture. The literary

S

46

@ow Jews Translate the Bible,” p. 59 and n. 91.
eenstein, “What Might Make a Bible Translation Jewish?” p. 87, where the
scholar contrasts Jewish Bible translation with Christian Bible translation.

48  On “source-oriented translation” and “audience-oriented translation,” see Greenstein,
“What Might Make a Bible Translation Jewish?” pp. 86-87.
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act of the translators, I contend, was a defiant gesture to prevent theé&
culture from being engulfed by Hellenism, hence Jewish resista (@

the cultural aspect.
/

6. Neologisms: Political Resistance V

Neologism refers to a newly coined w phrase, or a

familiar word / phrase used in a new sensg. r identifies a
few neologisms in the Old Greek sections;.including érnoxpoooig
(1 Rgns 15:22), which is translated ‘g” (NETS),* and
avAdmync (2 Rgns 8:18), translaéed@of the court” (NETS).*
Although it is not uncommon to tances of neologism in the
Septuagint, the two examples just now are unique to Reigns
within the entire Septuagi ! In the koiye sections, there

are also neologisms, 'd@d by McLean. Examples include:
napofifalo “to pu e¥) (2 Rgns 12:13; 24:10); é&élevoig

“a going out, way out” (15:20); émomiprypo “a support” (22:19);
povolwvog “a q%mled (man)” (22:30; 4 Rgns 5:2; 6:23;
13:20, 21; 25:2%% forth.

49 LEHd s it a5 “hearkening, obedience.”
50  The defimition-giyen by LEH reads “mayor of the palace, chief of the court (of the

51  Taylof;#0Old Greek Text of Reigns,” p. 246.
52 cLean, “Kaige Text of Reigns,” pp. 272-273. Hugo, nonetheless, remarks that

=)

e of McLean’s illustrations of neologism in By are in fact attested by the

Old) Greek, namely xoAABpilw “to roll koAABpidag (i.e. rolls)” (2 Rgns 13:6, 8);

@ napalmvn “belt” (18:11); and €&nldlo “to hang in the sun (i.e. as a form of

torture)” (21:6, 9, 13); Philippe Hugo, “1-2 Kingdoms (1-2 Samuel),” in 7&T

Clark Companion to the Septuagint, ed. James K. Aitken (London: Bloomsbury,

2015), pp. 130-131; cf. Taylor, “Old Greek Text of Reigns.” Then as one might

have noticed, the above examples are not all pure neologisms. Some are created by
modifying an existing Greek word, by way of adding a prefix or suffix to it.
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In all these cases, instead of simply transliterating the Hebrew&
terms which seem to have no adequate equivalents in Greek, \l@
Septuagint translators endeavored to forge new words. On~one
hand, I acknowledge the translators’ efforts in coining 1 k

vocabulary; on the other hand, I query the intention bem eir
invention of Greek neologisms. And I am inclined tw their

act as a way to uphold Jewish identity and autonom§: As Rajak puts
it, the distinctive Septuagintal terminology mark: f-conscious

divergence” of Greek-speaking Jews. ™ @

The Septuagint translators belon a minority Jewish
Q@
community living under the domina enistic culture in the

Diaspora in the 3rd and 2nd centuri¢s BCE. These translators, like
other Hellenized but devout Jews; had to submit themselves to the

non-Jewish ruling authorities((Evefi though probably no political

@

uprising was intended t taking up the task of translation,
resistance to complete submi$Sion to the foreign power should
not be ruled out. By%%ns of creating new Greek vocabulary in
their translation, t% ish translators availed themselves of the

<
authority of their own—an authority even

opportunity to e)%
beyond the cg?f the Hellenistic ruling body. In other words,

ation of Jewish autonomy, a defense of Jewish

it was
identity, or a‘reaction of “counteridentity” in Assmann’s term.
As Assmann explains, in situations in which minorities exists, there
is engy for the culturally and ethnically distinct group “to build

eliberate ‘counteridentity’ against the dominating system.”

1s a mechanism of “immune reaction” which the minority group

3 Rajak, “Staying Jewish,” p. 172.
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develops in defiance of the political and cultural system. In the real/?é&
of Bible translation, the approach adopted is to defy translatabiljty @

the Septuagint Reigns reflect the political resistance

<

translators.

7. Conclusion

The above exposition on the repres %ch racteristics of
the rendering of the Books of Reigns is means exhaustive.

Still I believe I have managed to,demonstrate that the Septuagint

translation can indeed be underst form of Jewish resistance

to submission to Hellenism in inguistic, cultural and political

dimensions. It seems more iate to say that we have looked

at the characteristics o agint translation through the lens
of resistance. Resis inguistically, the translators preserved
the differentiation jn the“~source language (rendering °1X and 21X
distinctively) aﬁ%wed the Hebrew syntax (isomorphism);
resisting cultu e translators preserved the Hebrew sound
(transliterati sisting politically, the translators created new
eleme arget language (neologisms). Yet, it is important

at the Septuagint translators’ resistance as manifested

dimensions did not appear independently or separately.

4

an Assmann, “Translating Gods: Religion as a Factor of Cultural (Un)Translatability,”
in The Translatability of Cultures: Figurations of the Space Between, ed. Sanford
Budick and Wolfgang Iser (Stanford, CA: Stanford University Press, 1996), p. 29.
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Linguistic, cultural, and political resistance were interrelated and &

oftentimes appeared all at once. @
Assmann mentions that new religions typically em&@%
the conditions of resistance to political and cultural doorrﬁ% =
The case of translating the Hebrew Bible into G undeér the
conditions of resistance to Hellenistic domination, mw
out to be a different story. What has emerged is %w form of
religion, but rather surprisingly a new form o%ag . We have
seen how different and idiosyncratic the Se Greek is from
the illustrations in the Books of Reigns. Rajak-rightly remarks that
“Septuagint Greek is unique and altoog@% .. peculiar.”*¢ T would
go further and suggest taking this langua be a new form of Greek

for it has unheard-of qualities whi e Strange even to native Greek

speakers.

In his elucidation of thefaithfulness / betrayal dilemma faced by
every translator, Rigo% forward the notion of “creative betrayal

of the original.”% a mode of translation which creatively
presents in the ta t certain elements of the source text, yet in

a way differe he original. Thus, it is both preservation and
betrayal ¢ language at the same time. By a simple twist
of the concept,/] propose interpreting the Septuagint translation

13

as a “creative betrayal of the target language” on grounds of the

@smann, “Translating Gods,” p. 29.

ajak, “Staying Jewish,” pp. 133-134.

57~ Paul Ricoeur, On Translation, trans. Eileen Brennan, Thinking in Action
(New York: Routledge, 2006), p. 37.
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awkwardness imprinted on the Greek created. The rationale behit&
this creative betrayal of the Greek language, I affirm, was the d@'

nt.
And the driving force behind this Jewish resistance their
reverence for the Hebrew language and, above all, their%e
the sacred texts of the Hebrew Bible. After all, tIWe reason

why the Jews produced the Septuagint translation was to safeguard

resistance as demonstrated by the Jewish translators of the Se

their faith and religion.

<
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