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Abstract: In the Catechism of the Catholic Church, peace is &
discussed under the topic called “safeguarding peace” in the
section of the Fifth Commandment (You shall not kill). It i

tranquility of the heart to avoid anger and desire j@ 4

With this definition, the scope of peace is extende
realm of maintaining justice and avoiding wars. ey words,

the discussion of peace in the Catechism is Shifted from the

intra-personal dimension (the inner tranqui e heart) to
While inter-personal peace is discussed comprehensively in the
Catechism, the intra-personal digre ions of peace deserve more

attention. To be consistent with ic’ doctrines, explanation

a Doctor of the Chiwr

examine intra-persona

he medieval period, does not only
eace, its cause, and its relationship
with desires,h iscusses the aspects of peace (i.e., peace
with the gglf,@od, and with neighbors), the order of these

aspects, ir connections with the intellect, the will, and

tites. These views strengthen our understanding
ifferent dimensions and could further support the

interpretation of the Catechism.

\% ords: Aquinas, peace, Commentary on John’s Gospel,
@ techism of the Catholic Church
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1. Introduction ;&

What is peace? Does peace exist? If it does, how does it eXist atd
how can we have it? Is peace something good? The agese
ontological enquiries about peace seem to be intuitive. nerally
agreed that peace does exist, albeit immaterially; t people

treasure and look for it. Yet peace is difficult to attain usually because

we could easily feel unpeaceful.! &
w e is. When we sit

It is also intuitive that we know
on a grassland and watch the sunset 1 calm and peaceful.
When we suffer from family qua?r% ving out from home is a
way to find peace. Peace, in this(§e is personal and it is used to
describe a psychological state. At the-same time, peace, undoubtedly,
has its interpersonal dime w ich describes a state of affairs

interpersonally.

These intuiﬁv&: about peace need clarification. By closely

following the CaO ition, this paper will examine the ontological
enquiries abé e especially what peace is in the Christological
tradition. see what the Catechism of the Catholic Church
(hereaftér says about peace: being discussed in the section of

the Fifth'Comimandment (You shall not kill), peace is the tranquility
of the heart to avoid anger and desire for revenge. With this definition,

\ e of peace is extended to the realm of maintaining justice and

Q The word “peace” in English can mean both 15, and "%, in Chinese.

This is explained in my article (in Chinese) (FIEEEfZZ) “Peace and
Unsettlement,” {#if8) Spirit 143 (2024):34-42.
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avoiding wars. In other words, the discussion of peace in the CCC is &
shifted from the intra-personal dimension (the inner tranquility of t @
heart) to the interpersonal dimension (the avoidance of wars). &

&
While inter-personal peace is discussed comprehe%;m
ore

the CCC, the intra-personal dimensions of peace erv

attention. To be consistent with Catholic doctrines,explanation of

the intra-personal dimensions of peace has to u%geone who
a

has influenced Catholic doctrines consider& s/ reference.

Thus, I choose to use the literature of Thomas , a Doctor ofthe

Church in the medieval period. In his Co on John’s Gospel
Q

(hereafter Commentary), Aquinas does n xamine intra-personal

peace, its cause, and its relationship-with-desires, he also discusses
the aspects of peace (i.c., peace the self, with God, and with
neighbors), the order of these@s, and their connections with

the intellect, the will, and/th se appetites. These views, I hope,

would strengthen our understanding of the topic, and provide
further support to tbe%n/ztgpy@retation of the CCC.

The paperQ '%ude several sections. We will first look at

brief discussion-a
context
(Section 3). After that, a brief notion of Aquinas’ account of peace
v@% n (Section 4). This will be followed by the notion of peace

Gospel on which Aquinas’ commentary is based

@_\ as” Commentary (Section 5). Finally, I will explain how the
of Aquinas help develop some aspects of peace that are not
comprehensively shown in the CCC (Section 6).
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Finally, it is emphasized that this paper also has anoth
contribution: since not much academic attention has been gi %
Aquinas’ biblical commentaries, this paper studies a piece of lf\ﬁg%ture

that has much potential for understanding Aquinas’ Vig@

2. The Notion of Peace in the CCC

In the CCC, the notion of peace is disc er the topic of
“The Fifth Commandment” (You shall notkilN The discussion of
the notion is continued in the subsequen aphs with the topic

reégards the peace of heart.

of wars.? Peace, according to the C
It avoids the desire of anger for re s it is a desire of a person,

peace first requires a stage of i ersonal tranquility. It is for the

sake of the person. Moreov efits interpersonal relationship,
which is crucial for the a@ce of justice, the effect of charity,
the development of l@@fe, and the respect for the dignity of
persons and human rights>"Notably, keeping peace and preventing
wars pertain to@wiom of both interpersonal human-human

relationship @nd?&p rsonal God-human relationship. Thus, it seems

that the CC es mainly on the role of peace and its effects on
interpe tionships, such as the harmonious state among
natio ces, or persons, and the perfect state between God and

humans while the inner tranquility is only briefly mentioned.

@ CCC, 2302-2306.
Ibid., 2307-2317.
4 Ibid., 2302.
5 Ibid., 2304-2305.
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Then, it is conceivable that an explanation of the intra-persona&
dimension of peace can give further support to the aforementio@
section in the CCC. There are at least two reasons for this. Firstéx%r

peace is important to the mental care of persons. Sec«glhe

prerequisite of having interpersonal peace.

This needs to be followed by the matter of sgw intra-personal
peace could be discussed. I choose to use Thoma; inas’ notion of
peace shown in his literature. As a Doctor of the rch)/Aquinas has

influenced Catholic doctrines considerably.@mma Theologiae

(hereafter ST) is a masterpiece and the @@opular reference that
Q
is widely used by theologians in t

Aquinas’ Commentary has valuable'\in ation about the notion of
both intra-personal and interperso eace. The Commentary, and so

do other biblical commentaries @ inas, is not only an interpretation

ections. Additionally,

of the biblical texts, but the d also show important theological
views. While most of the views are coherent with those shown in
the ST, these com@e%usually bring new insights that allow us
to understand hios w% m different perspectives. As we will soon

see, the Commen%&

dimension. T. is notion of peace given by the Doctor of the

plains peace mainly from the intra-personal

Church c¢oul ngthen our understanding of peace in the CCC.

3 derstanding of Wars and Peace in the Greco-
%@a World

:;he focus of the CCC, namely, the explanation of peace in terms
of warfare, is not without a reason. Wars, no matter if they are local or

international, commercial or social, threaten life not only in the present
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but also in ancient times. This likely requires no specific explanatioré&
What matters to our discussion, rather, is the notion of war i

ancient Greco-Roman world, since it is the context of John’s el.

<
There is certain literature relating to warfare in the . Roman

world. Among them, Peace and Peacemakingw and the

Greco-Roman World by Edward M. Keazirian, I believe;’is our good

reference. Other than drawing the readers’ atte how the notion

of peace relates to the Greek culture, social e nment, beliefs, and

military conflicts in the Greco-Roman w eazirian’s work has

two important points for our discussi@, he distinguishes three
Q@
aspects of hostility in Greek culture.

Greek usage identifies th cts of enmity / hostility: one’s

inner disposition, the thi If, and its outward expression.
The first deals with<‘t r disposition from which hostility

arises, i.e., ‘hatr

is represented by pioég [...] denoting
hatred, aversion, an se dislike. The second denotes enmity /

hostility itsgl(z%pective of the underlying disposition or of

its manifest or-otherwise in visible form.” Finally, the third
level reda; the outward expression of that hostility, whether
nation: internationally as moiepog (“war”), or more locally
as_or broadly applicable term for civil strife, dissension,

litical \unrest, inner strife in the soul, disagreement between
grou r domestic strife, that is, any disruption in normal civic,

omestic, or personal social and economic processes.’

Edward M. Keazirian, Peace and Peacemaking in Paul and the Greco-Roman
World (New York: Peter Lang Publishing, 2014), pp. 3, 19.

7  Keazirian, Peace and Peacemaking, p. 22.
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Accordingly, the notion of peace, which is in contrast with &
hostility, could correspond to both the interpersonal and t
intra-personal dimensions of hostility—war being the interpers&

one and hatred being the intra-personal one. O@

Second, Keazirian describes two kinds of peacefiil'situations by

clarifying between “fiovyia” and “giprvn.”
On the one hand, fiovyia is phenomenologic% at it describes
what one subjectively experiences in a given eful” situation,
that is, what seems to be the reality (peace@?m, calmness and
tranquility) without regard for unosee@ or festering issues
that could potentially shatter that % . On the other hand,

gipfvn is objective in that it dendtes a*peaceful” situation (calm,

quiet, and tranquil) only w t conditions exist without

unresolved enmity that cou S
the situation.?
In John’s Gospel, the wo r peace is “eipfiyn” and it is used in

John 14:27;20:19,21 Thus, according to the distinction made by

y the security and serenity of

Keazirian, it is %ot e the peace in the above-mentioned biblical

verses in John’s (Gos ignifies a kind of objective peace: it is a calm
and tranquil s independent of personal feelings. It follows
that, accordi he author of John’s Gospel, the peace given by

Jesus is an objéctive situation without warfare or conflicts. In this

respectyit is consistent with the idea shown in the CCC mentioned in

section.

Keazirian, Peace and Peacemaking, p. 24.
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What has just been noticed indeed enriches our understandirg&

of the notion of peace. However, I wonder if Aquinas, as a me

scholar, notices these subtle distinctions in Greek when he comments

on the Gospel. Eleonore Stump, an expert on Aquina% gests that
Aquinas uses several versions of Latin translations o%@
and he knows “very little Greek and virtually no Hw he does

insights and arguments of earlier philosep and theologians
than on engaging in historical investigathe biblical texts.”!!
However, I do not mean (nor dog@ggesﬂ that Aquinas is
ignorant of or neglects the warfare eco-Roman world and the
suffering of the Church before ime:?

4. Aquinas’ Notion

4.1 A Union of Appeti

O
With the b %Qg set, I will turn to study a main characteristic

O . . .
of peace according to Aquinas’ ST in which peace regards the

tranquility,of persons and how it is affected by desires or appetites.'

Aquinas wri

9 leonore Stump, “Biblical Commentary and Philosophy,” in The Cambridge
ipanion to Aquinas, ed. Norman Kretzmann and Eleonore Stump (Cambridge:

Ibid.
12 It is also important to note that what has just been mentioned is not the only way
to understand peace. What I want to show, rather, is how the above interpretation

\a ridge University Press, 1993), p. 255.
@ turfip, “Biblical Commentary and Philosophy,” p. 256.
provides a different aspect of the topic.

13 Thomas Aquinas, Summa Theologiae (ST), 1I-11, q. 29.
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man’s heart is not at peace, so long as he has not what he wants,

or if, having what he wants, there still remains something for hify

to want, and which he cannot have at the same time [...]
denotes, in addition to this union [the union of appetite

various persons], the union of the appetites even in oné’

Appetites can be good or bad, right or wrong%V@could
disturb peace in various ways. When appetites are not fulfilled, the
dissatisfaction brings about some emotions (s%§ dness and

anger) and disturbs the tranquility of the person.—1 fore, the union
of appetites, according to Aquinas, makes peible.
However, this does not follow t could neglect moral

obligations and pursue the union of appetites for the sake of attaining
peace. Lust, for instance, is a s esire that could disturb a

person’s inner peace. But a m@d not arbitrarily satisfy his lust
by simply having a relatigriship-with the woman he loves.

4.2 Peace given Otozt%hurch
Many scho@%}m how Aquinas links the concept of peace

with just war. Tapie’s study, however, is an exception.
By studying o Aquinas comments on the features of peace
given b us)in John 14:27," Tapie points out that Aquinas’

notion/of peace relates to the Church.'® This involves how Aquinas

c&' s peace: peace as concord, apparent or false peace, true but

| T, q. 29.
Peace I leave with you; my peace I give you.” John 14:27.
16~ Matthew A. Tapie, “‘For He is Our Peace’: Thomas Aquinas on Christ as Cause of
Peace in the City of Saints,” Journal of Moral Theology 5, no. 1 (2016): 111-116.
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imperfect peace, and perfect peace respectively.!” Tapie inten&
to make clear how the church on earth could obtain the
peace possessed by Jesus.!® He argues that peace in John 14@%@%

@ fec

interior

mean true-but-imperfect peace enjoyed on earth as gf

peace enjoyed in heaven.” ' This peace brings order to
disposition of Jesus’ followers. In other words, a p /8 intellect,
will, and sensitive appetite would be in good ordet. when she listens to
Jesus, receives his peace, and attains a state o d’s calmness.?
This argument of Tapie, I suggest, is consistent with thie notion of the
union of the appetites shown above. Taj iues:

[t]his calmness of mind cons? % following: 1) a reason
%; 2) a tranquility of soul,

arassed by emotional states;

liberated from disordered a

which is defined as not béi
3) a simplicity of heart, whi
God and neighbor 2!

Tapie further argues that four virtues (humility, meekness,

fers to the will entirely set toward

patience, and ¢h are required to preserve the peace in the

Christian comx@ Correspondingly, four vices (pride, anger,
O

impatience, a@% dinate zeal) would hinder the preservation of

peace.

, pp. 117-118.
Ibid., p. 118.

22 Ibid., pp. 123-124.
23 Ibid., pp. 125-126.
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With Tapie’s analysis of John 14:27, 1 will further develop &

Aquinas’ notion of peace with his Commentary by paﬁicular@
focusing on several verses in John 20 (section 5). As mentio&

Jesus gives peace to his followers when he is still wigl

@)

earth (John 14:27). Then after his resurrection, Jesus ap to

his followers and greets them repeatedly by saying ‘W with
you” (John 20: 19, 21, 26). These greetings, I suggest, are not sheer
coincidences. Rather, they mirror the peace @ed earlier
in John 14:27. By inviting the readers to rec eace promised

to be given (John 14:27), the greetings of the cted Jesus restore
the calmness of the disturbed min(}> @ulm, the followers
are upset and in a state of panic after-t ath of Jesus, peace is
considerably important for their re@ which requires “a reason
liberated from [the] disordered ions, [...] a tranquility of [the]
soul [... that is] not bein, a@ by emotional states [... and]

a simplicity of [the] hea hich] the will entirely set toward

God and neighbor.”?* This‘aceds further clarification. Yet, we

first need to turn to@l@xt of peace in both the Commentary and
John20. \&

X

o

24~ Tapie, “For He is Our Peace,” p. 118.
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5. Peace in the Commentary &

5.1 The Biblical Verses with “Peace be with You” inC.%Z

NE

John 14:27 Peace I bequeath to you, my own p N%ive
you, a peace which the world cannot give, this
is my gift to you. Do not let arts be
troubled or afraid.

John 16:33 I'have told you all this so thai ay find peace
in me. In the world, youlwi e hardship,
but be courageous: I have conguered the world.

John 20:19 In the evening of that(§ day, the first day

of the week, the do closed in the room

where the disciplesiwere;’for fear of the Jews.
Jesus came and s ong them. He said to

2

them, “Peace b ou
John And, after saying this, he showed them his hands
20:20-21 and his si disciples were filled with joy
at seeing rd, and he said to them again,

“Pegce’be with you.” “As the Father sent me,
so a ending you.”

John 20:26 Eight ddy/s/ later the disciples were in the house

in and Thomas was with them. The doors
osed, but Jesus came in and stood among

o % “Peace be with you,” he said.

5.2 @n of Peace, its Contents, and Types

Aquinas’ Commentary gives us new insights into the notion of

peace, starting with its definition.
Q New Jerusalem Bible, https://www.bibliacatolica.com.br/new-jerusalem-bible/
john/[accessed 31st May, 2024].
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Peace is nothing else than the tranquility arising from order, &
for things are said to have peace when their order remail@

undisturbed.?® &

This definition provides a foundation for his argument

“order of the interior disposition” given in the S7,%
the states of the intellect, the will, the sense appetency,~and the
desires. In other words, the undisturbed order or the tranquility of

the soul is an unaffected emotional state or tate with ordered

appetency. When an ordered intellect is in a s re it is free and
undisturbed by inappropriate desires, it set God and the love
of neighbors. The will subsequently ka ?%w and assent to this

ordered intellect so as to remain undis; s well. Then, the desires

are well-ordered and in union, that s, 1 uinas’ words, the situation

of the heart’s simplicity.? @

In addition, Aquinas s hwo distinctions. The first distinction

relates to the kinds of peace~(inner) peace of a person, peace of a

person to God, an?i@ a person to the neighbor. The peace of

a person is what enérally call the inner one or what I named
previously the intra-personal one. The other two kinds of peace are
interpersonal, , God-human relationship and human-human
relationshi

Aquinas, Commentary on John'’s Gospel, § 1962, http://acquinas.cc
6th June, 2024].

) 1I-11, q. 29, a. 2.
ommentary, § 1962.
Ibid.
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the Imperfect Peace of the World

5.3 The Distinction of Perfect Peace given by Jesus %?& b

In John 14:27, it is clear that peace is given by J@self.

O
It is a gift of faith and is appropriated to both the % d the
Holy Spirit.*® This peace is different from the pWe world.

Here, Aquinas makes the second distinction: distinction between

the perfect peace given by Jesus and the imper
While the peace of the world could be dis
that the peace of Jesus is perfect.’! Thihich is previously

shown in his comments on John 104:@9peated when Aquinas
explains John 16:33: “I [Jesus] h d

this so that you may find peac me. In the world, you will have
hardship.” Here, Aquinas co es the peace experienced by the
saints with worldly peace. pposed to worldly peace disturbed by
evils, the saints enjoy@ect peace of Jesus because they have
God in their hearts.?? This1$ not to say that the saints would have
no troubles. Bubtl%wis overcome the worldly troubles caused by

evils and conseque attain perfect peace through faith and their
faithful actions: peace relates to resurrection, in the sense that

he power of death and evils through resurrection.

her explanation, we need to briefly discuss the phrase

you [the disciples] all

But béfo
p

“peace be-with you” said by the resurrected Jesus.

@ 1bid., § 1961.
1bid., § 1964.
32 Ibid., § 2174.
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5.4 “Peace be with You” said by the Resurrected Jesus & b

The resurrected Jesus greets his disciples by saying “p&
be with you” (John 20:19, 21, 26). This phrase has at@
interpretations: it is a blessing given by the resurrected%% d
itis a statement that states the peaceful situation oﬁw&iples
(that is, the persons who are talking with the resurreeted Jesus are in
a peaceful situation). Frankly speaking, the exa ing that the
writer intends to convey is not clearly shown. rticular studies
examine this issue either. However, people take the phrase

to be the blessing of the resurrected Je inas included. In his

S
o
comment on John 14:27, Aquinas states ce is given by Jesus.®

And after the resurrection, Jesus rep, lesses his followers with
his perfect peace (John 20:19, 21

he Perfect Peace and the

5.5 Further Explanaty

Imperfect Peace

Aquinas’ distiﬁé% etween the saints’ perfect peace and our
%)

O
After these c@s, we can go back to further explain

h so as to have a more comprehensive picture

imperfect peac
of the di% ight of the of resurrection. He says,

we cannathave an undisturbed peace either with ourselves, or with
God, or with our neighbor. [But] [w]e will enjoy it perfectly in the
u when we reign without an enemy and there can never be

@) icts.

33~ Commentary, § 1963.
4 [Ibid., § 1962.
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The perfect peace mentioned in section 5.3 is further explain&

here: perfect peace given by Jesus is truly revealed by his resurre@
The saints have perfect peace in the future, which is attain%%om

Jesus. On earth, however, perfect peace would be disﬁg the

existence of sin and all kinds of constraints. \

Aquinas continues to clarify their differe M, perfect
peace is directed to eternal goods while impe eace is directed

to temporal things. Sometimes, imperfect pee&ou urge a person

to commit sins.* @7

Second, imperfect peace is so “outside” (exterius) while

perfect peace is “both inside (i

and outside (exterius).”
The meaning of “outside” an " here, I suggest, is not very
clear. Intuitively, “outsid otes exterior or outward things.
This word seems to im erial dimension. In contrast, “inside”
denotes the inner or interior things. This word seems to imply the

spiritual dimensoio his is coherent with the idea that our imperfect

peace on earth gm volve exterior (or material) things, that is,

e we ordinary people have on earth.

the kind of peﬁ&

Yety it not follow that imperfect peace reflects no truth.
Rather-it“seems to be, according to Tapie’s understanding shown

ction 4.2, the kind of true-but-imperfect peace.*® I believe that

ct peace can have the truth because desires concerning
vorldlyor material needs, such as preservation of life, are natural and

@ this sense true. But the peace of yearning for the preservation of

35 Ibid., § 1964.
36 Tapie, “For He is Our Peace,” p. 117.
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life is imperfect because it aims at a temporal and mortal need. When & 5>

people preserve their lives by keeping resources for their future and

ignore justice, and not share resources with others in need, the p

the resources is disturbed. V

On the other hand, perfect peace regards b “inside and

outside.” In other words, we cannot simply p e that perfect

peace relates only to spiritual things, it also rel

on earth.”” That is, the kind of peace give@ resurrected Jesus is
Q@

perfect no matter if it relates to spiritua 1dly matters. While it

is easy to imagine how perfect peace tes to spiritual matters,

e

it remains puzzling how perfect-peace relates to worldly ones.

I suggest that this could be exhibited by, for example, how Jesus

15

teaches us to take care of/'th o are hungry, thirsty, in prison,
and have no clothes (Matthew-25). Moreover, according to the above
quotation, the saints %&%perfect peace in the future when they,
like the resurreg[e% overcome worldly matters. This implies
that before achie@h% inthood, the “saints” were indeed ordinary

people who ndered by worldly things and possessed the
perfect pgac enby Jesus “imperfectly” on earth. Yet, thanks to
the grace of and their persistence, the saints overcome worldly

difficulties and enjoy perfect peace truly in heaven afterwards.

x ird difference relates to the degrees of perfection.

as says that imperfect peace concerns externals and not interior

37 Commentary, § 1964.
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tranquility while perfect peace concerns both the interior and tﬁgg
exterior (interius et exterius).*® I take this to mean that no matte

we people on earth make every effort to attain peace, we ca:

the perfect stage of inner tranquility even though weos @
with the external world. When we attain the perfect pe%1 en by
the resurrected Jesus, we can attain inner tranquility. Forexample, it is

Jesus’ perfect peace that aids the saints (particulatly the martyrs) who

face great suffering on earth to deal with th 1 circumstance
(the suffering) with courage. They also feeli eace in the face of
suffering and enjoy the perfect peace with surrected Jesus in the

future even though they might be glt tedrterribly by the pain and

the suffering. Indeed, we people on.¢ eed the peace of Jesus to

overcome worldly evil. As Aqui , Jesus overcomes the world

by taking away the weapons asting out the rules of the world,
and converting people t 6@1 him.*

Finally, a remark s be given to how the resurrected Jesus
offers the intra-personal and interpersonal (the God-human
and the hurga uman) peace mentioned in section 5.2. With the
hardship caus%% the absence of Jesus, both the intra-personal

%@ sonal peace of the followers are disturbed. For

nal one, Aquinas says that the inner peace of the

and the in
the intra
disciplesisdisturbed as “they were depressed and hesitant in their
faithy’4° To overcome this weakness, Jesus promises those who love
W f God would have his peace to overcome their weaknesses.*!

@ Ibid., § 1964.

39 Ibid., § 2175.
40  Ibid., § 2532.
41  Ibid.
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The disciples’ peace with God (the interpersonal one) is also disturbed & 5>

because “they had sinned against him, some by denying him, others by

running away.”*? The peace offered by Jesus is thus the reconcilié?&

with God.* Interpersonal peace among the followers is alsg ‘

G

because “they were being persecuted by the Jews.”* To co% ith

this problem, the peace offered by Jesus can cure thenw that

they can find peace in persecution.®

Here I summarize the insights we have obtﬁ%ﬁ Aquinas’

Commentary (a summary of section 5).

® A clear and precise deﬁniti@r@e is given: peace is

the tranquility that arises order. The tranquility is

obtained when the order intellect, the will, the sense

appetency, and their 00

undisturbed. @
® The tranquility works in three kinds of relationships:
O
the perso i neself, the person with God, and the

persort’wi ers. They are also known as intra-personal

10ns among one another are

peac st one) and interpersonal peace (the second

% d ones).

® ~_The peace that humans have on earth is imperfect because

\ the disturbance of the temporal things. Thus, humans

Mmmenmry, § 2532.

1bid.
44 Ibid.
45  Ibid.
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need peace from Jesus to overcome worldly evils. Yet,
it does not follow that imperfect peace is not true pea

N

®  Perfect peace is revealed by Jesus’ resurrectig ives

perfect peace to humans. The saints could em erfect
peace as they have overcome worldly eWey enjoy
perfect peace in heaven. However, though the peace

ev
given by the resurrected Jesus is p eople on earth
can enjoy it “imperfectly” only, be they are hindered
by external worldly things. %
® According to the dif% kinds of relationships

mentioned, humans suffer from three kinds of disturbed
peace on earth: with self, with God, and with others.
Jesus gives perfec@ to people to overcome difficulties
in these relatio s: perfect peace could overcome the
weaknesses of the’disturbed inner peace; perfect peace is

recon@li%@ith God; perfect peace helps people to face

perse@im courage.*

%

N

46 Howp t peace could mend the disturbed peace with others needs some

. relates to the context of the Gospel in which the perfect peace of
n, that is, the context of the suffering of the disciplines after the death
~As mentioned, Aquinas thinks that the disciples’ peace with others is
isturbed because the Jews persecute them. Thus, when Aquinas says that perfect

e mends their relationship with others in the context of their persecution,

\ take it to mean that, with the perfect peace, the disciples could courageously
ear the suffering caused by the persecution. Courage, as a kind of moral virtue,

is important to religious communities. The members in these communities may

lack courage and faith and do not know what to do during the absence of Jesus:

whether they should give up or be persistent in their faith in the face of persecution.

The relationship among these members could, therefore, be weak. They may have

different views towards the impending suffering. Some of them may even query
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6. How Aquinas’ Notion of Peace Provides Further Suppo & E

to the Interpretation of the CCC

Aquinas’ notion of peace from his Commentary ns n% he
understanding of peace in the CCC in the following ways. \

® It further elaborates the relationship between desires and
peace: In the CCC, anger, which wo ing about the
action of revenge, is the desire that @d be controlled.

I further suggest that other desires, si¢h as greed, need to be

<

noted as well because they wo o-seriously ruin one’s
peace. The notion of the uni¢ %es given by Aquinas
helps make clear that whe O%s are overwhelming, the
order among the intellect,the'will, and the sense appetency
cannot be kept. Thi not only affect the tranquility
of the soul, the/interpersonal peaceful state could also be
worsened. In other ds, Aquinas’ explanations remind
us to payoa@w to other desires and how they would
affect pew&\

worldly things disturb the tranquility of the soul:

§

lly pointing out that worldly things are the source

othy, Paul encourages Timothy to be brave when he will have to face persecution

N ¢ of the church. In Aquinas’ commentary on this letter, he explains how

ge is crucial for the churches and their leaders. As a token, I believe that the

sturbed peace with others” here relates to the “disturbed peace in the church

communities that suffer from persecution.” With the perfect peace given by Jesus,

church members stay courageous, and thus, the peaceful relationship among church
members could be strengthened.
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for disrupting tranquility, Aquinas, on the one hand, shows th
evils should be forsaken; on the other hand, he emphas1z@

importance of deciding wisely with our intellect, espe

how worldly things would disturb our tranqulhg?@

® It clarifies the dimensions of peace with Wctlon of
the inner peace of a person, the peace 4vith God, and the

peace with neighbors: This distinctio that peace has
both intra-personal and interpersona %@ns ns. While the

warfare (i.e.,

interpersonal level), Aqulnas f inner peace highlights

CCC emphasizes the tragedies

the tranquility of the hea he intra-personal level),

which, I believe, is a pre for interpersonal peace.

It confirms that Jes e source of perfect peace: While
disordered minds interpersonal quarrels always ruin our
peace, we do feel thatpeace is a good (or even an ideal) thing
that we ye or. In other words, we hope to have perfect
peace, v& iginates from Jesus. Aquinas does notice this
and d \;* ates it with the disturbed mind of the disciples.

of their ignorance about the resurrection of Jesus,

dothe perfect peace given by the resurrected Jesus.
is “peace be with you,” the resurrected Jesus offers the

kind of peace that people yearn for during their hard times.*’

<4\> owever, one would worry that “peace with God” and “source of the perfect peace”
are applicable to Christological theists only. I admit so but it is reminded that Aquinas
is a theologian and our discussion is restricted to the Christological context, I,
therefore, accept this atheistic concern.
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