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Abstract: This paper examines the concept of testimony in Joh
with a new perspective: a philosophical one in terms of Thowas

Aquinas’ Commentary on John’s Gospel. In his commenta

referring to some of his biblical commenta

Commentary on John’s el, the paper

rent study by both investigating

count of testimony) and offering
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Thomas Aquinas’ Commentary on John’s Gospel

1. Introduction

Testimony is one of the important concepts in John’s Gespel.
In the context of the Gospel, testimony denotes the-witness of
God’s salvation, namely, the Son of God' became \flesly, died for
the salvation of humans, and was risen from the’dead\ It-is’ thus
conceivable that Thomas Aquinas puts effort into ‘explaining this
in his Commentary on John’s Gospel (heredfter: the Comumentary).
Aquinas does not only explain thewconcept of ‘testimony in a
religious sense, but he also argues with philosophical views, such
as the importance of an agent’s will in~the-process of intellectual
understanding that renders~faith successful, or the limitations of
human understanding that hinder_the Kndwledge transmission.
Additionally, since Aquinas tries te _rafionalize the meanings of
the biblical texts and bting them into harmony, the Commentary
can show how Ag(inas understands testimony in a way that other
literature of him\cannot. Therefore, studying the Commentary
(rather than_studying-the biblical texts alone) is a new way to

appreciate'the Gospel.

A “considerable/ amount of literature studies either the
theological widerstanding of testimony or the meaning of

testimony-of some particular biblical verses in John’s Gospel.?

1 In prder 16 avoid implications caused by different titles of Jesus Christ, “Son of
God,” “the Messiah,” or “Jesus” will be used in this paper.

2 ~_Concerning the literature of Aquinas, all the texts, translations, and paragraphs
mdarked with ‘§” are taken from https://aquinas.cc/la/en/.

3 The following articles are some relevant work recently: Christian-B. Amphoux,
“L’identité et la fonction de Jean le témoin (Jn 1, 6),” Revue des sciences
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Yet, not many studies focus on how Aquinas interprets the
Gospel which renders both Aquinas’ account of testimony/and
his Commentary remains unexplored. Still, Reading John with
St. Thomas Aquinas collects some fruitful articles /abou} the
Commentary.* Among them, Serge-Thomas Bonino’s “The Rgle of
the Apostles in the Communication of Revelation agdording.to-the
Lectura super Ioannem of St. Thomas Aquinas” foeuses on how

Aquinas explains the concept of testimony in the-Gaspel.

In the article, Bonino makes plaix that God’s-testindony is not
for the sake of God himself because he s perfect. Rather, it is to
ennoble those whom God appoints to testify. Thas, the apostles,
who could reach the divine knowleédge, are net only ennobled to
be the intermediate causes in the God=huirian communication, but
they also benefit from thedjrect and eminent participation of Jesus’
knowledge. The procgss of understanding God’s testimony is not
immediate but gradual because time is needed to change both the
minds and hearts of the apostles! Jn other words, the acquisition of
the divine knewiedge invoives not only exterior communication of
objective eaching, but also interior action of conversion brought

about by the-Hely Spirit/

philosophigires eithéologiques 101, no. 1 (2017): 31-48; Julie Casteigt, “Identité
dut€mein et accomplissement des figures: le modéle de la voix et du Verbe dans
fa-tecture albettienne de Jn 1, 19-24,” Annali di Storia dell Esegesi 34, no. 1
(2017)7125-7144; Thomas Simpson, “Testimony in John’s Gospel: The
Puzzle 0t 5:31 and 8:14,” Tyndale Bulletin 65, no.1 (2014): 101-118.

4 / Michael Dauphinais, and Matthew Levering, ed., Reading John with St. Thomas
Aquind’s: Theological Exegesis and Speculative Theology (Washington, DC:
Catholic University of America Press, 2005).

5 Serge-Thomas Bonino, “The Role of the Apostles in the Communication of

[ 4]



Florence Choi / Testimony in John 4: A Philosophical Understanding with
Thomas Aquinas’ Commentary on John’s Gospel

After receiving the divine testimony, the work of the apgstles,
according to Bonino’s explanation of Aquinas, is to trapsmit the
testimony they receive from God. They preach not only the epistemie
knowledge they receive, but also the faith they have. In gther werds,
as a secondary cause that reflects the first cause (i.e.\God)/ the)foie
of the apostles is to transmit the content of the testimony tiat they
receive from God (epistemically). Yet, preachingshould not remain
on the epistemic level. Rather, the epistemi¢’knowledge leads to faith.
It is thus conceivable that, according™to Benino, Aquinas exhibits
the communication and the cooperation betweendGod and humans
that brings about the God-Human testimony and the Human-Human

testimony.

The paper will first give a brief ottline of Aquinas’ account
of testimony. Then,-it"will demonstrate the features of testimony
shown in the Commentary by using the narrative of the Samaritan
woman and the Samaritans (Jn474-42) as an example.” Afterwards,
it will try to studywhether thé narrative can be taken as an example

of the “aSsurance view” in contemporary epistemology.

A ‘remark”should be given. The concept of testimony in the

Cominentary is—stiown both literally and contextually. Since the

Revelation/agcording to the Lectura super loannem of St. Thomas Aquinas,” in
Michael Pauphinais, and Matther Levering, ed. Reading John with St. Thomas
Agpinas;/Theological Exegesis and Speculative Theology (Washington, DC:
Catholic University of America Press, 2005), pp. 318-346.

6 . Ubid,, pp. 318-346.

7  The narrative is usually called the “narrative of the Samaritan woman.”
In this paper, I call it the “Samaritans narrative” because my study relates to the
narrative of both the woman and the Samaritans.
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Commentary is written according to the sequence of the biblicél
verses, the concept of testimony is thus shown when such an/idea
emerges from the relevant biblical verses. The concept of testimony,
in this sense, is presented in a literal way. However, thie/concept
of testimony can also be found contextually even though the vord
“testimony” is not used in a particular biblical verse, Ir{ other words/
the context of the biblical passage is related to giving-evidence,
so to speak. I might then need to reconstruct the-ideas shows/in the
Commentary so as to understand how testiniony is understood in

the context.

2. An Overview of Aquinds™Account of/Festimony

Up to my knowledge, there is no academic study giving an
overview of Aquinas’ account of testimony by consolidating the data
about testimony in Aduinas’ literature. What I can contribute here,
rather, is to refer tq the overview/ given in my Ph.D. dissertation.?
My overview is-mainly based-0n/Aquinas’ biblical commentaries,
in which Aquinas’ aceount of testimony is classified into three main

areas: the [identity of Jesus,/the apostles, and suffering.

In-addition, I have t6 explain briefly how [ understand testimony.
I fake testimeny as a topic which is a sub-branch of epistemology.
The_simplest form of a testimony is “a speaker testifies a content /
an.object /an event to a hearer.” Basically, it is about knowledge,

it§ acquisition and transmission. Advanced issues are, for example,

[e o]

W M. Choi, Second-person Experience, Testimony, and Healing: An Investigation
with Aquinas into the Problem of Human Suffering, unpublished Ph.D.
Dissertation (Leuven: Katholieke Universiteit Leuven, 2023).
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the credibility of the speaker, the hearer’s trust given to the sp
telling lies, and the virtues of the speaker and the hearer
addressing my overview, Aquinas’ view on testimony given in

literature has to be addressed briefly.

Aquinas uses the word testimony straightforwardl ses

“testimonium” for testimony, evidence, or wi “testificor” or
evidence. It also seems that the use 0
have other purposes. Therefore, IQes

these words as literally as what has bee

evidence is found.!

6 other knowledge or whether testimony is a justified true belief.
as a pre-modern philosopher, Aquinas is not interested in such
echnical aspects of justifications. Instead, he would focus on its metaphysical
eological aspects, such as the purposes of giving testimony, the reliability
of knowledge obtained by testimony, and in particular, the person who gives
testimony.

Roy J. Deferrari, M. Inviolata Barry, and Ignatius McGuiness, 4 Lexicon
of St. Thomas Aquinas Based on the Summa Theologica and Selected Passages
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(ST 1I-11, q. 89), “Truth” (ST 1I-11, q. 109), “Lying” (ST 1I-11, q. 11

Secunda Secundae could not be overlooked.

Attention has to be paid to two articles of ques (ST 1I-11,
g- 70) in which the issues about giving witnesses imony
(such as in court cases) are discussed. A whether a

man is bound to give evidence. Aq@a theé matter of

sensus that the Christological martyrdom is a particular
because martyrs sacrifice for the sake of faith. Aquinas holds
s The Spirituality of Martyrdom, Servais Pinckaers argues that

ofM dom, trans. Patrick M. Clark and Annie Hounsokou (Washington, DC:
Catholic University of America Press, 2000), p. 134. It is thus conceivable that
the third area of Aquinas’ account of testimony relates to suffering.

Thomas Aquinas, Summa Theologiae (ST), 1I-11, q. 70, a. 1.
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Moving on to article 3, Aquinas clarifies that the authority-of a
witness’ evidence could be fallible. He names several possihilities
that could cause fallible authority: the fault of the witness (such as
the witness is guilty); the defect of the witness’ reasgning{such as
the witness is stupid); the defect of the witness’ persorial feeling
(such as the witness is an enemy of the accused); (or other external

conditions (such as the witness is induced to give-false evidence).'*

Letus go back to the overview of Aquinas’ accountoftestimony
that I have given in my disSeptation, “As Apentioned, in
accordance mainly with the biblical cemmentaries of Aquinas,
I classify Aquinas’ account of testimony into thrée main areas: Jesus
as the witness of God, the testimeny of the apostles, and suffering
as testimony. These areas are interrelated: Jesus is the witness of
God. Not only that thie Scripture, the prophets, and the law testify
to his identity, but/Jesus and his followers also testify the truth and
announce it to the world. Yet, the proclamation causes suffering.
Thus, in order tortestify the4ruth of God, Jesus, his apostles, and
many martyts endure difficulties and sacrifice for the sake of faith

and justice.

The three nanted areas need to be explained in detail. First, the
testimony of the identity of Jesus is in accordance with the divine
testimOny, that is, the testimony given by God. In the Gospel of
John, withess” or “testimony’ are used frequently. Merrill Tenney

mentions that “[t]he noun uoprvpio occurs fourteen times in the

14 STII, q. 70, a. 3.
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Gospel, and the verb uapropéw thirty-three times.”!'S Thereforg,
it is not surprising that Aquinas’ Commentary has many literal
interpretations on the topic. For instance, testimony are the
witnesses given by God the Father (Jn 5:31-37), the Hoty Spirit
(Jn 1:32-34), the Scripture (Jn 5:39; 12:38-41), and John\the Baptist
(Jn 1:15-27). On the other hand, the contextual ynderstanding”is
found in the passages of how Jesus reveals himselfsuch.as in the
passages about Nathanael (Jn 1:48-51), the Sanfaritan wemairand the
Samaritans (Jn 4), the man who had heen-lamie. for 38 years (Jn 5),
and the born blind man (Jn 9).

The Commentary of Matthew’s Gospel 1s/another source
showing the testimony of Jesus*.identity. The/evidence given by
John the Baptist (Mt 3) and the Old Testandent (Mt 1:22-23) are
similar to what has just-been mentioned in the Commentary of
John’s Gospel. Morgover, the witness of the magi (Mt 2:1-12) and
the passage about|transfiguratior] (Mt 17:1-13) show that Jesus’
divinity is witnessed\by~a natural/phenomenon (the star) and the
ancient mgh(Moses and Elijah). In contrast, the Jews who
do not believe/in-Jesus are the counter-examples. Upon
being caughtby the Jews, Jesus is accused of giving false

witnesses (Mt 26:57-75). And when Jesus dies, the earthquake

15, “Mefril’'C. Tenney, “Topics from the Gospel of John Part III: The Meaning of
“Witness’ in Johh,” Bibliotheca Sacra 132 (1975): 229. Thomas Simpson also
has the/same€ount. In addition, Simpson shows that the author of the Gospel
uses different forms of sentences to explain testimony. For example, when
Johu the Baptist testifies “p,” this is what Simpson calls “simple testimony.”
When John the Baptist testifies and tells the readers that his testimony is true
in the form of “p, and I tell you that p is true,” this is a “self-attested testimony,”etc.
Thomas Simpson, “Testimony in John’s Gospel: the puzzle of 5:31 and 8:14,”

Tyndale Bulletin 65, no. 1 (2014): 103-108.

| 10
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and the horrible natural phenomena also testify to the death of4desus
(Mt 27:50-54).

The second area (the apostles) and the third area (suffering) are
closely related because many followers of Jesus suffef for the sake of
testifying their faith.'® Jesus always reminds his foliowets to_téstify
for the sake of faith. However, Jesus does not particularly tell his
followers that their sacrificial actions would‘be praiseworthy except,
for example, the rewards shown inthe-Beatitudes. \For St. Paul,
he does mention that those who endure sutfering forthe sake of faith
are virtuous. For example, taking himseif.as-an example of suffering
for the sake of faith, Paul reminds Timothy should be patient and

have courage when he faces the upcomingprosecution (2 Tim 2).

Let us also focus on how Aquinas rationalizes the meanings of the
biblical texts regarding the apostolic suffering. When he comments

on the dangers taced by the apostles (Mt 10:16-18),'” he says:

And why-did Ged thus-willto send them [the apostles] into dangers?
Thig was to manifest his power, because if he had sent armed men,
it would be’aftributed to their violence, not to God’s power; so he sent
poor.men<... And you [the apostles] will be brought before governors,

16 1 only mean that the apostles and their suffering are interrelated in Aquinas’
account of| testimony. I do not mean that suffering in general are necessarily
rélated to th¢ apostles. Nor do I mean that all apostolic suffering (such as the
illness of the apostles) are testimonial.

17 “Llook1 am sending you out like sheep among wolves; so be cunning as
snakes and yet innocent as doves. Be prepared for people to hand you over to
sanfiedrins and scourge you in their synagogues. You will be brought before
governors and kings for my sake, as evidence to them and to the gentiles.”
(Mt 10:16-18) New Jerusalem Bible. All the biblical texts refer to the
New Jerusalem Bible, https://www.bibliacatolica.com.br/new-jerusalem-bible/
[accessed 15" October, 2023].

11
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and before kings, as to Herod, and many others. But you should h:
great consolation, because it is for my sake [Jesus’ sake], na ,

whom you love.... This will be for a testimony to them, i.e., ag

And you will be witnesses unto m@n Jer!
and Samaria, and even to the uttermost

ihg on top of the biblical texts. For example, in his “Thomas Aquinas,
Suffering, and the Unchanging God of Love,” Michael Dodds quotes
“Jesus was made a participant of our affliction” (emphasis original)
and claims that we will “predicate of God a human suffering like our own.”
By quoting Aquinas’ Commentary on Colossians, Dodds also shows that Paul
entifies his suffering as the Church’s and God’s. As if those in the Church

|12
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To summarise, my brief overview given to Aquinas’ agéount
of testimony starts by defining the terms and delimiting the\literal
and the contextual conditions. After showing some questions in. the
Summa Theologiae, 1 argue that Aquinas’ biblical Comientaties
are the best sources on the topic. By categorizing the fopid into\the
identity of Jesus, the apostles, and suffering, I\give exampies of
how Aquinas’ commentaries explain the biblical texts-and how they

provide additional flourishing insight.into the-tepic:

3. The Testimonial Events of the Samaritans Narrative

With reference to the/settings above, this section returns to
the Commentary, showing some featureg’ of Aquinas’ account of
testimony by using the Samaritans. narrative as an example.?
This example shows not only the God-Human testimony and the
Human-Human/ t¢stimony buf\also the testimonial duties of the

apostles (that is,\the second area of Aquinas’ account of testimony).?!

The/Samaritans narrafive starts with an encounter between
Jesus dnd a Samaritan woman. Jesus revealed to the woman that he

is the Son ofGod. She believed and announced this to her neighbors

who €xpetijence whatever kinds of suffering, comfort and courage are given
1 the sufferers because God suffers in their own wounds. Michael J Dodds,
“Thomas Aquinas, Human Suffering, and the Unchanging God of Love,”
Theological Studies 52, no. 2 (1991): 334, 341. Thomas Aquinas, Commentary
on Colossians, § 61, https://aquinas.cc/la/en/ [accessed 15" October, 2023].

20 “Lcall the narrative regarding the Samaritan woman and the Samaritans
“the narrative of the Samaritans” because I take the narrative as a whole that do
not only focus on the part regarding the relation between Jesus and the woman.

2} The testimonial events are explained by reconstructing the materials in the
Commentary and they are understood as testimony contextually.

|13



Theology Annual 44 (2023)

(the Samaritans). Consequently, the neighbors invited Jesus to stay
in their town. All of them finally believed in Jesus after listgning
to him. Accordingly, there are three testimonial events and the

structure of the events are as follows:

Speaker Hearer((s)
First testimonial event Jesus The Samaritan woman

Second testimonial event | The Samaritan Woman | The Samaritatis

Third testimonial event Jesus The-Samaritans

In the first event, Jesus initiates the diategue and-+estifies to the
woman (Jn 4:4-26). After that, the woman believes and gives her
testimony to other people (Jn{4:28-38). Thesertwo events lead to
the third one, that is, Jesus testifies directly fo/the Samaritans who
finally believe in Jesus (Jn 4:39-42).

Attention is paid/to some fedtures of each event. In the first
event, Jesus initiates the dialogu¢ by asking her for drinking
water. The gospe] explains_that the action of asking for water is
strange begause the Jews do not associate with the Samaritans.
Jesus gradually rev€als his identity (the Messiah) to the woman
by telling heértwo things;/he knows her history and the analogical
medning of the living (spiritual) water. Even though the woman
dpes not/Gnderstand the meaning of the living water, she desires to
know-—~When Jesus reveals himself gradually to the woman, she is
surprised/Y etsshe still misunderstands the identity of Jesus because
she/thinks.that he is a prophet. With further explanation and directly
telling her that he is the Messiah, the woman finally understands,

hurrying back to the town to tell other people.

| 14



Florence Choi / Testimony in John 4: A Philosophical Understanding with
Thomas Aquinas’ Commentary on John’s Gospel

In the second event, the woman is the speaker whilé_the
Samaritans are the hearers. She testifies to the Samaritajs\about
what she knows in the first event. As she tells the people that.she
meets the Messiah, the people go to find Jesus. It ségms;that. the
second event ends here. Yet, I suggest that the dialoguc /between
Jesus and the apostles who have just come badk to Jesus after
getting food for him (Jn 4:31-38) can be counted_ into the second
testimonial event even though the apostles’donot have their role in
the events. That is because the food mentioned in this dialogue is

commonly understood as the believersef the-divine-testimony.

John 4:39 of the third event mentions that many Samaritans
believe in Jesus because oftheswoman’s testimony. Then, they
approach Jesus, asking him to stay with them for two days and
listening to him. After that, many more Samaritans believe
(moAA& mieiovg émibrevoay). They tell the woman, “Now we believe
no longer because\of what you tgld us; we have heard him ourselves

and we know thaitheés indeed the Saviour of the world” (Jn 4:42).

With these features highlighted, I will now explore Aquinas’
account_of testimony shown in his biblical exegeses extensively.
My purpose is/not £0 do an exegesis, but to give a new way to
anderstand_the biblical texts in terms of Aquinas’ account of

testimoOny.
3.1 TheFirst Testimonial Event
In the first testimonial event, Jesus gives his divine testimony.

Why does God do so? There are many ways of answering the

|15
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question. While it is commonly (and theologically) believed
that God gives his divine testimony because of his loves~the
Commentary, rather, gives us a philosophical answer by studying
the reason (causa) for giving testimony. It is given whefi/Aquinas
explains the duty (officium) of John the Baptist, namely; being &

witness (testimonium) of God’s divine testimony. Agyinas writes:

Here we should understand that there are twe Teasons for bearing
witness about something. One reasonccanbe¢ on the part'of the thing
with which the witness is concerngd, (ex parterei cui testimonium
adhibetur); for example, if there is §ome doubt er uncertainty
about that thing. The other is on the part_of.those who hear it
(ex parte audientium); if~they are hard of heart and slow to
believe. John came as a witiness;wnot becausé of the thing about
which he bore witness, for it was-light/Hence he says, that he
might bear witness to the light, i.e., not to-something obscure, but to
something clear. He eamie, therefore, to bear witness on account of
those to whom he/testified (propter ipsos quibus testificabatur),

so that through him, John, all men might believe.?

Aquinas says clearly that testimony is given for the sake of
“the thing that the-withess is concerned (with)” (the object of
the testimony)and/or/“those who hear it” (the hearers). In the
confextof the first testimonial event, the object is Jesus himself.
Ass (Jesus/isthe\Son of God, the object of this testimony is clear
and-not’obscurg. /We can also analogically believe that for divine

testimony/ (ingeneral), the object of the testimony (that is, God)

22 Thomas Aquinas, Commentary on John's Gospel, § 118, https://aquinas.cc/la/
en/ [accessed 15™ October, 2023].

| 16|
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is clear. Thus, the reason for John’s testimony is for the sake &¢f the

hearers with the purpose of letting it be known.

“Hard of heart and slow to believe” is one of the/feasons why
hearers need the divine testimony, according to Aquinds/ Ihthe
biblical context, the hearers are the Jews and the priests wha do/not
believe in Jesus. In fact, it can be extended te_a“wider context.
For instance, those who have no desire to know, who are reluctant to
believe, or who are stubborn are the persons with hard hearts while
the persons with limited intellectGei ahilities.ate-thesg’ who are slow

to believe.

Indeed, no matter whetheir~one is slow /o believe or not, the
intellectual abilities of humans &re nof/capable of understanding
God, at least at the beginning of the“process of understanding.
Aquinas explains/that “[i]t is impossible for any created intellect to
see the essence (of God by its pwn natural power....If the mode of
anything’s being\exceeds the mpde of the knower, it must result that
the knowiedge of the-ebjeet’is above the nature of the knower.”?
Obviously, the/intellect of the Samaritan woman is insufficient to
understand” th€ essencg of God. She misunderstands two things:
she thinks that Jests/is a prophet and she mixes up the concept of
naturalwater and spiritual water. Therefore, Jesus gives his spiritual
teaching (dottrinam spiritualem) step-by-step and reveals himself
at an apprepriate time.>* Aquinas calls this how God gives testimony

intelligibly, that is, by inspiring the hearts of humans (inspirando

23 ST1,q.12,a. 4.
24 Commentary on John's Gospel, § 575, 619.

|17
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in cordibus aliguorum).”® With God’s intelligible inspiration,
limitations of the created intellect would be overcome. And ongce

the intellect of the person affirms the propositions of faith, the wil

drawn to the goodness of God, and the person would desitg

with God.

Aquinas further connects “the woman’s desi knowing”

with “the living water” (aqua viva). He writes;

ter with grace. The source of

hat he says previously, is the

slation given by “https://aquinas.cc/la/en/” is as follows: “[t]here
are twd things which lead [incitatur] a person to desire and ask for grace.”
However, I prefer to translate incitatur as “urge on” to show a strong desire.

Commentary on John's Gospel, § 578-579.

| 18]
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Furthermore, this grace is given when the person asks fot-and
desires. This is in contrast to the persons who are hard of heart! That
is, those who are hard of heart do not have the desire to knownox
would they ask. Asking, I further suggest, is an action’: the desire of
knowing needs to be put into action. Otherwise, the\knowledge of

the testimony could hardly be acquired or transmitted successtully.

What is known so far is about the hearer of the divine
testimony: the Samaritan woman does nat, only want to know the
living water, she also asks for furtherinformation Undeniably, her
misunderstanding (that is, her desire to get the natiral water) drives
her to know more. But when grace is givent¢’ her through Jesus’
step-by-step revelation,” her'desire turns intg’a correct direction and

the limitations of her intellectual ability/are gradually overcome.

Other than bejrg led by the Holy Spirit, Aquinas thinks that
knowledge is that which urges on (incifo) the woman’s desire and
asking. This knowledge, namély, the “knowledge of the good to be
desired” dnd-the “knowledge of the giver” is Jesus himself. Thus,
Jesus is the content-er the object of the testimony. At the same time,

he is the speaker.

The-certainty of knowledge is an important matter for
testimony. In pur context, the certainty of what Jesus reveals to
the woman/iy/crucial. From a religious perspective, the certainty of
Jesus™messages is undoubtedly reliable. But let’s see how Aquinas
assurey the certainty of the divine testimony from an alternative

perspective. He says:

29 Ibid., § 619.

|19
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For just as knowledge (scientia) is certain (certa), so is fai

(fides); indeed, much more so, because the certainty of know
rests on human reason (rationi humanae), which can be dece

(falli), while the certainty of faith rests on divine reasor

Q

Here, Aquinas compares scientia Wi

Since scientia is the knowledge that rests on h reason and its

s-metntain nor in Jerusalem. You worship what you do not know;
varship what we do know; for salvation comes from the Jews. But the hour
ming—indeed is already here—when true worshippers will worship the
Father in spirit and truth: that is the kind of worshipper the Father seeks.”

| 20|
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idea of God held by the Samaritans, namely, God is corporeal
and he should be adored only in one definite corporealplace.*?
Indeed, the priority of salvation is given to the Jews because-they
have true knowledge of God (vera cognitione Dei)}* Howeyer,
Aquinas argues that there cannot be a false knowledge/of God.
By referring to Aristotle, Aquinas points out that\humansunay have
false knowledge about complex things. But for simple.things, there
are two situations: either humans afttain true—knowledge of them
because their quiddity can be knpwn perfectly, or humans do not
know them at all when humans canfiot_the~knowledge of them.*
In other words, humans either know the_true knowledge of the
simple things or do not kngw~them at all. And there is no option of
having false knowledge of simple things. Fof this reason, since God
is absolutely simple,* there cannot be a/false knowledge of God.
After correcting the misunderstanding held by the Samaritans,
Jesus shows the/woman his identity (that is, the Messiah), which is

the moment when'the testimorligl knowledge is fully known.

At the beginning of this sub-section, I have shown that
“God’s love’ 4s acommon reason given as to why God gives divine
testimony.—t-hope that/my explanation has shown a very different
perspective to/the-question given by Aquinas. Although divine
testimony s\ for the sake of humans in both perspectives, Aquinas’

fruitful explanations (which include the limitations of the human

32~ Commentary on John's Gospel, § 603.
33 \1big:, § 605.

34 Ibid., § 603.

35 ST1,q.3,a.7.
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intellectual abilities, the lack of willingness or desires, equating
living water with grace, the certainty of the divine testimony,/etc,)

bring about a philosophical and epistemological perspective.
3.2 The Second Testimonial Event

It is evident that the woman does not only &

from Jesus, but she also has faith. Faith is a

hown by her actions: she forgets her physical

water) and devotes herself to the welfare of

~
6  Commentary on John's Gospel, § 151.
Ibid., § 154.
id., § 624.
39  Ibid., § 624.
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Aquinas posits that she takes on an apostolic role, abandon

worldly things, and looks for the divine things.*

and uses it as the evidence to show the divinity of|

shows how she gives up the earthly things.*!

., § 625-629. In addition, regarding the food or the harvest mentioned by
Jesus in the dialogue between Jesus and his apostles, it denotes the success of
having the faithful after the divine testimony. Aquinas thinks that the harvest is
the conversion of the faithful who know and keep the truth in their souls for the

sake of having their eternal life. /bid., § 646, 651.
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to produce them without these intermediaries, but he deigis
to confer on them the dignity of causality because he wishes (o
ennoble these intermediate causes. Similarly, even though God
could have enlightened all men (omnes homines illuminiare). by
himself and led them to a knowledge of himself (in dognitioyrem
suam adducere), yet to preserve due order in things,andto ¢nnoble
certain men, he willed that divine knowledge reacH men through

certain other men.®

Aquinas, again, tries to encounter this~kind of question from
a philosophical perspective, referring’ te-the notien-0f causality.
Participating in God’s divine testimony or _being God’s witness
is an ennoblement, according,to Aquinas. God wants his divine
knowledge to be known througircertain human persons although
he can enlighten everyone himself directly/ It follows that such
ennoblement, I suggest;iS/so valuable and it could override the

defects of the limited greatures.

I further suggest ‘that the sefond testimonial event can be
elaborated from-the first=persen experience of the woman. Other
than receiving grace,she ‘responds and takes action courageously
regardless ‘of her’personal/weakness and shame. This courage is a
moral virtue, which—could not be attained without her willingness
arid/cooperation. Rut differently, she turns her epistemic knowledge

(on tiie_concepiual level) into actions (on the practical level).

Her participatiof, therefore, gives new meanings to the testimony.*

4% Commentary on John's Gospel, § 119.

44 Although a “beautiful big picture of God’s ennoblement” is given here, it is
reminded that suffering is usually involved when the apostles preaches, which
ynakes this picture no longer “so pleasant.” This is shown when the apostles
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3.3 The Third Testimonial Event

The fruit of the whole testimony is gradually shown

to listen to his testimony directly.

biblical texts,

ersecution or death because of preaching. In other words, the
ennob. t might not be something “merely joyful” like the low-level
iteS. Rather, it can be extremely painful. This also shows why suffering is

e third area of my overview given to Aquinas’ account of testimony.

., § 657.
46  Ibid., § 658.
47  In4:41-42.
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many believed because of the prophets,* many more were conve

to the faith after Christ came.”*

of what you [the woman] told us”? Ié?es it imp

testimony is valid no more (Jn 4:41)?

nas and the original

Latin text of John’s

ce (between “not because” and “no longer

becau suggest, is small but subtle. While the validity of the

ardiLngﬁe use of the word “prophets,” I take Aquinas to denote the people
preclaim the news before the coming of the Messiah. In this sense, the
Samaritan woman, who testifies to the Samaritans before the presence of Jesus,
fits to be a prophet.

Commentary on John's Gospel, § 661.
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woman’s testimony in the second event is unquestionable, thethird
event provides new information that might change the vakidity of
the woman’s testimony given in the previous event. [ suggestthat
there is a possibility to deny the validity of the woman/s testimony.
if we take the option of “not because of.” But if\the/option of
“no longer because of ” is used, we do not need\to deny\theeffect
or the validity of the woman’s testimony. I prefeéi~totake the latter
option because I do not think that Aquinas/deiries the validity of the
woman’s witness. Aquinas only emphasizes_that a petson can have
faith without relying on any intermediate cause tnt'on God’s truth

alone.

Three things lead us to~believe in Christ. First of all, natural
reason.... Second, the testimony of the/law and the prophets....
Third, the preaching of the apostles andothers....Yet when a person,
having been thus instfucted, believes, he can then say that it is not for
any of these reasons that he k€lieves: i.e., neither on account of natural
reason, nor the\testimony of the law, nor the preaching of others, but

solely on accountef the truth/tself. >

The[“trutbritsetf 15 Jesus. Aquinas explains that the Samaritans
affirm ‘that “Christ js/the unique, true and universal saviour.”!
Vo viot think that’Aquinas denies the beliefs made through natural
feasony the tostimony of the law and of the prophets, and the
preachiing of/ the apostles. As long as they are true, they are valid,
even though' they could be fallible. Rather, only the truth itself,

thatds God, is certain and infallible. In other words, it is the fact

50 Ibid., § 662.
51 Ibid., § 663.

|27 |



Theology Annual 44 (2023)

that a person can believe Jesus in accordance with natural reasog,
testimony, or preaching. Still, a person can believe because of-the
truth of God alone as if the experience of the Samaritans in the third
event: God’s grace is infused directly and the knowledgg’of Godis

also attained directly.

4. Believing in Jesus versus Believing in_the. Evidence
given by Jesus

At the beginning of the paper, I haye.mentioned_the simplest
form of a testimony: “a speaker testifies~a tantent/an object/
an event to a hearer.” In our Centext, Jesus is.the speaker in the
first and the third testimonial eveént. The coptent of the testimony
is the identity of Jesus and the way that the Samaritans should
worship. Thus, roughly“speaking, Jesus is both the speaker and the
content of the testimiony. To put thi$ in some terms in epistemology,
when Jesus testifies, he (as the spgaker) gives evidence to show the
validity of the propositions-relating to himself. Then, a distinction,
probably, n¢eds to be-made: whether the woman and the Samaritans

believe in|Jesus Athe speaker) or his evidence.>

Thisquestion relates to the “assurance view” in the discussions of
contemperapy epistemology. Richard Moran explores the difference
betweenbelieving in the speaker or believing in the proposition of
the_speakerin‘his “Getting Told and Being Believed.” In brief,

the/assurance view shows how hearers believe in the speaker rather

52 \The question implies that Jesus is a reliable speaker of the events.
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than the speaker’s proposition. In other words, it is the speak

“assures” the truth of the testimony. Moran writes:

guarantor, provides me with a characteristic

different in kind from anything provided by

view. O

Assurance allows an epistemic reason ivén to the addressee

[hearer] even when no evidence is given. estifier’s [speaker’s]

ays—as the testifier’s
ng an adequate epistemic
responsible in asserting p,

being true.**

53 Ri@%ran, “Getting Told and Being Believed,” in The Epistemology of
Testimony, ed. Jennifer Lacky and Ernest Sosa (Oxford: Clarendon Press, 2006),

Fréderick F. Schmitt, “The Assurance View of Testimony,” in Social

Epistemology, ed. Adrian Haddock, Alan Millar, and Duncan Pritchard
(Oxford: Oxford University Press, 2010), p. 217.
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However, it seems that we could investigate whether the woman
believes in Jesus, his propositions, or both. In other words, we gould
check whether the assurance view is applicable to the woman’s faith

according to the dialogues between Jesus and the womary,

First, it is evident that the first testimonial event 18 understood
contextually,® but words relating to the testimony are used.
For example, Jesus does ask the woman to “believe tdim™(n'#:21).
When this “believe me” (the speaker) is taken| literally, it seems that

it is close to the assurance view described by Moran and/Schmitt.

Second, the reasons of belief given by the woman deserve
attention. In John 4:17-19, the woman thinks that Jesus is the prophet
because Jesus could show her the evidende/about her marriage.
In John 4:29, the woman uses the same pi€ce of evidence to show
the Samaritans. But/what she claims is changed: she claims that
Jesus is the Messiah.t® It means that while the woman refers to the
same piece of evidence.given by/Jgsus, her belief is changed: from
believing thaf he/is a prophetto believing that he is the Messiah.
Importantly/ the change, I\believe, is based on, in Schmitt’s words,
an “epistemic reason” given by Jesus, namely, he is the Messiah
(Jn 4257226). Therefore; it is fitting to claim that the assurance
givén by JeSus changes the belief of the woman. She accepts Jesus’
assurarice; belieying that he is the Messiah, by relying on the same

piece of eyidenge (the disclosure of her marriage affairs).

5% Accerding to the distinction mentioned earlier, testimony can be understood
either literally or contextually.

56_ The woman says, “come and see a man who has told me everything I have
done” in John 4:29. I take that “everything I have done” means the affair of her
pervious marriage.
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5. Conclusion

This paper has first given a brief overview of Aquinas’ aceount
of testimony, especially by referring to some of” his. biblical
commentaries. | have classified the topic into three interselatéd areas”
the identity of Jesus, the apostles, and suffering. Then, the paperhas
focused on the Commentary of John’s Gospel and has shown some
features of Aquinas’ account of testimony,/By-using the.Samaritans
narrative as an example, I have shown-three\testimonidl events. And
by highlighting the biblical comnients.given by-Adudinas, not only
the distinction between God’s testimony~and.humian testimony has
been shown, many testimonial features have dlso been discussed,
including why humans are invelved in diviné testimony, the human
limitations of understanding divine “teStimony, the desires of

knowing God’s trutls; and the validity of human testimony.

Finally, I have analyzed hgw the woman’s belief can be taken as
an assurance view 1n.the disctigsion of contemporary epistemology,
that is, the woman’s beliefis based on the speaker rather than the
evidencg. Given thatthe evidence to which the woman refers remains
unchanged, Vargue that the woman believes the speaker (Jesus)

after knowing the speaker’s epistemic reason (he is the Messiah).

Yet, thes¢ope of this study is limited in terms of approaching
aspects sucly as the successfulness, effectiveness, or degree of
knowledge transmission in the train of testimonial events. Further
work might also analyze the virtue of the faithful and its effect.
These are the subsequent questions that arise from this work, which

Bwill look for further opportunities to explore.

|31



