Augustine and @%olugy in
the Profes of Part of the
ism

o
Julia Cheung

il E (R E4AE) b I RR EMNIE
EFRAREE - AL HEEN (RE8HE) £
— [fEpehEE| MAEMABREHK  RmEE
MAEBHERFATLE RELRARLE [BHH
+| c (REHUE) HRAFGIAAHAER
EERIENAAKTENARE LS A 1
BEHRIHEHEIERAENHE R
HEse -

| 131 |



Julia Cheung / Augustine and his Ecclesiology in the
Profession of Faith Part of the Carecfism

doctrine,” ' published in response
1985 Synod of Bishops in com%

the-de :
-:I writers have been cited

ly proclaimed Doctor of the Church by Pope
Gloriosus Deus in 12982 With Ambrose,

what way has this theological giant influenced the doctrinal teachings of
the Catholic Church as expounded in the Catechism? This is what this
essay seeks to explore. It shall argue that it is in the area of ecclesiology
that Augustine has most influenced the Profession of Faith part of the

Catechism.

The index of the Catechism shows that the Bishop of Hippo is
referenced in 84 of the 2865 paragraphs in this handbook of Catholic
doctrine. Even Thomas Aquinas, author of Summa Theologica, is

referenced in only 57 paragraphs. Irenaeus of Lyons is referenced in 25,

L Pope John Paul 11, Fidei Depositum, in Catechism of the Catholic Church (Chicago:
Lovola University Press, 1994), p. 5.

2 Berard McGinn, The Doctors of the Church: Thivtv-Three Men and Women Who
Shaped Christiamity (New York: Crossroad, 1999), p. 11,
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Ambrose of Milan in 20, John Chrysostom in 18, Ignatius of Antioch
m 16, and Tertullian in 13 paragraphs. Cyprian of Carthage, Gregory
of Nazianzus and Gregory of Nyssa are referenced in 10 paragraphs,
and the other ecclesiastical writers in less than 10, Interestingly, quite
a few of the frequently cited authors are closely related to Augustine.
Ambrose was his mentor, Cyprian is the most celebrated saint of his
North Africa homeland, and Tertullian is the theologian from whom
he has adopted much. Certainly, theology is not a statistical discipline.
Still, the number of paragraphs referenced is an objective indication
of how much a particular ecclesiastical writer helped to shape the
teachings of the Catholic Church. Using this measure, the influence of

Augustine on Church doctrine is incomparable.

&
1) An Overview of Augustine in the Catechism @@
The analysis that follows is based on the 1994 English editi
of the Catechism.® An examination of the 84 paragm&hs

into perspective. In 5 of these 84 paragraphs.o
of Augustine are referenced. * so the work

are referenced a total of 89 tim buk
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the most substantial one occupying as much

Besides, 5 of these 84 paragraphs-helo ()

%

CCC1291s pot a di

r atench 2. 73. The English CCC 230 quotes Augustine as

ows that “si cepisti, non est Deus™ is a direct quote from Sermon 52, 6,

whereas the reference to Sermon 117, 3, 5. which says “si enim comprehendis.

i est Dreus.” 18 in fact indirect. CCC 963 is a citation from Lumen gentium 53, but

it actually includes a direct quotation from Augustine's Hofy Firginity. The English
CCC 1156 puts the famous saying “He whe sings prays twice™ within gquotes and
cites Augustine's Expositions of the Psalm 72, 1. as if it 1s a direet quote; this
reference should actually be in the form of a confer (cl.), as the Latin edition has
rightly presented as such, for “gui cantat. bis orai”—though commonly attributed
to Augustine—does not appear i any work of Augustine, as a search using the
search engine in hitp/www.augustinus.it/ricerca/index.htm would reveal. The
English CCC 2539 gives Augustine’s The First Catechetical Instruction 4, 8 as
the indirect reference to the phrase “the diabolical sin,” but the Latin CCC 2539
quotes “diabolicum vitium™ as coming directly from On Christian Discipline 7.
7. which in fact says “vitivm diabolicum.” CCC 2628 says that adoration means
staying in silence with the “ever greater” God; the words “semper... maior est™ is
indeed directly quoted from Augustine’s Exposition of the Psalms 62, 16, bul its
meaning in the Catechisn is so stretched from its original contex! in its explanation
of Ps 63:8 that I have counted it as an indirect quotation. CE “And under the shelier
af vour wings { shall rejoice.... We are puny creatures; may God protect us in the
shade of his wings. What about when we have grown up? It will be good for us
if he protects us then too, so that we may always remain like small, young things
under him who is greater; for he always will be greater, however big we grow.”
Augustine, en. Ps. 62, 16, in The Works of Saint Augustine: A Translation for the
st Century, 1IIA17, ed. John E. Rotelle. trans, Maria Boulding (Hyde Park. NY:
Mew City Press, 2001). pp. 242-243.

6 This longest block quotation is a citation from Augustine’s The City of God on the
eschatological communion with God (CCC 2550). A citation of Sermon 18 on the
last judgement (CCC 1039) occupies 13 lines, and a citation from Homilies on the
Gaspel of Jolin 12 on the benefits of confession (CCC 1458) occupies 11 lines.

COC 45, 230, 264, 510, 1871,
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demonstrating the positive role the Catechism gives to the sayings of
Augustine as summary teachings. The breadth and depth of the share
of Augustine's sayings in the Carechism speaks loud and clear about
the weighty authority this theological giant has in the teachings of the
Church.

Among the 89 instances in which Augustine is referenced, 33
belong to Part I, titled “The Profession of Faith,” 11 belong to Part I1,
titled “The Celebration of the Christian Mystery,” 35 belong to Part
1M1, titled “Life in Christ,” and 10 belong to Part TV, titled “Christian
Prayer.” If one considers the four parts of the Cafechisin as focusing &
on dogmatic theology, liturgy, ethics and spirituality respectively,
then it may come as a surprise that the majority of the references to
Augustine, who is more often considered a theologian than an ethicist,
oceurs in Part TI1 Yet, given that it is in Part [IT Chapter 3 Article 2
(CCC 1987-2029) that the Catechism discusses the doctrine of gra

and justification, it is not without reason that Augusting, who is

often praised as the Doctor of Grace, plays an importan

hism is the saint’s

autobiographical work Confessions: in 11 instances—4

times in Part I, Rin]’a 11, and

the “In Brief" section, Augustine is referenced 6 times in 5 of the 30
aragraph in CCC 1987-2016,
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Maount is referenced 6 times, thrice
different Sermons are rcﬁ:'tw::rm:.'ﬁ,>
4ot which are in Part 1.

Expositions of the Psalmg\are refe

rt [ ofthe Catechism

to the other parts of the Catechism, this essay
Augustine’s influence in Part [ of the Catechism.
two sections in Part [ of the Catechism. The first section
is an elucidation on the human assent to God. The second section is
essentially an explanation of the Nicene-Constantinople Creed that

each Catholic professes at every Sunday Mass.
a) The God-Man Relationship

Already in the first chapter of first section titled “Man’s Capacity
for God,” a block quotation of the entire beginning paragraph of
Confessions 1, 1, 1 is cited in the Carechism (CCC 30) to show that
praising God is but the natural desire of man, and the human heart
cannot find its rest until it rests in God. ® In this autobiographical work,
Augustine details the journey of his wayward youth, his conversion
experience and eventual baptism into the Catholic Church. His decades

of search for happiness found their fulfilment in life in the Church, This

9 Cf. Augustine, conf. I, 1, 1, trans. Henry Chadwick {Oxford: Oxford, 2008), p. 3.
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also is the journey the Carechism wants to lead its readers through, from
acknowledging the fundamental yeaming of human beings for God, to
understanding the Catholic faith through its Creed, to living the Catholic
faith by participating in the sacraments, following the commandments
and praying as Christians. The Catechism, after all, is the Catechism
of the Catholic Church. Life in the Catholic Church cannot not be the

essential aim of this text.

Augustine is next quoted in the Catechism in CCC 32. His Sermon
241 exclaims that the beauty of changeable things like the earth, sea, air
and sky confesses the grandeur of their also beautiful yet unchangeable &
creator. ™ Augustine is cited to demonstrate how one may come to X
know God through the majesty of nature. Nevertheless, the beauty of
nature is hardly the main theme of Sermon 241, The sermon is in fact
one on the resurrection of the body. Pagan philosophers believe in the @
immortality of the soul and tend to demean the body. They claim t
souls, “after long periods of time,... start wanting to be retumed to

bodies.” ' But the reincarnation of souls in different peris

odies

goes against Catholic faith. Augustine says O ]

always going to inhabit imperishable bodies.” recognizes

that the gods whom God has made will not have

2]

to leave their bodily globes,™ so (He nephilosopher Porphyry

ks of Saint Augusiine; A Translation for the 215t
le, trans. Edmund Hill (Mew Rochelle, NY: New

ugustines. 241, T: WSA 1L7, p. 75.
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almighty God who created the beauty of the
blessed human beings with imperishablg bodi

Augustine, knowing God is mugﬁ Ore

a power greater than usgknowing
(1 Cor 13:12) at the resurrgction a
with Him.

rief’

ending eternity in communion

Chapter | indeed states that “Man is made to
ion God in whom he finds happiness™ (CCC 45),

liveli

ui ugustine's claim that his life would be complete and without
paiivwhen he adheres himself wholly to God, " a claim which follows
immediately from the famous “Late have I loved you” paragraph in
Confessions. 1t can therefore be seen that Augustine's Confessions has
an important part to play in the opening chapter of the Carechism, as an

illustration that God is man’s innate desire as well as final fulfilment.

In Chapter 2, Augustine is only quoted in Article 3—the article on
Sacred Scripture. The Catechism situates Christ as the unique word of
Seripture. Augustine is the perfect Church Father to illustrate this point.
He is known to have made his expositions on all of the 150 Psalms
based on Christ. The Psalms are part of the Old Testament, its corpus
formed before the time of Christ. But Christ is the Word of God. Thus
CCC 102 quotes Augustine’s Exposition 4 of Psalm 103 to illustrate

the coherence between the Old and New Testament. “There is but one

13 Augustine, 5. 241, 8: WSA 1117, p. 76.
I+ Augustine, conf” X. 28, 39, p. 202.
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single utterance of God amplified throughout all the scriptures.” This
sentence quoted in the Catechism, which best sums up Augustine’s
exegetical principle, is the opening sentence of the exposition. The
theme of the exposition, on the other hand, is on how one ought to
fight against the devil by hanging onto Christ through confession. In
Ps 104:26, the Psalmist says to the Lord, that along with the creatures
in the vast ocean he created, there are “the ships going to and fro and
Leviathan whom you made to amuse you™ (Ps 104:26). Interpreting the
Old Testament in light of the New, Augustine understands the ships as
the churches, and Christ as the pilot on his wooden cross. “The ships
must not be afraid nor be preoccupied about their course but rely on
their pilot.” " Leviathan the dragon, though being the arch-enemy of
the Church, is not allowed to undermine our salvation, for “he is only
the dragon God made fo play with.” ' The ecclesiological element of

this exposition ought not be overlooked. Augustine urges us to adherg

to Christ, who is the pilot or head of the ships or churches. *You hav
Christ as your food: if you forsake Christ, you will b@f‘a r the
dragon.” " This Christ is also the Word. “If you do d to

il t
hand you over to the dragon..., do not turn y-:}urO c@o

of

God." ™

SN

\n The Works of Swint Augustine: A Translation for
iface Ramsey, trans. Maria Boulding (Hyde Park,
67,
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While Augustine advocates a canonical interpre
itis the Church that determines the scriptural ca
in Answer to the Letter of Mani kne
believe the gospel if the authm‘i@

me.” % CCC 119 quotes this freq

sending of the Paraclete, not Mani. 2 As Catholic, Augustine finds the
dualistic Manichacan cosmology abhorring. “We see that the land of
darkness is touched by the land of light on two sides.... Then, how ugly
the shape of the land of light appears, like a cloven hoof with a kind of
black wedge inserted from below....” * This Manichacan system had
once made sense to him in his search for an answer to the origin of evil.
But then the Church liberated him from asking the wrong questions.
“T profess the Catholic faith, and T am confident that through it T shall
come to certain knowledge.” ** And it is in the Catholic Church that he

discovered the answer he long desired.

20 Augustine, ¢. ep. Man. 5, 6, in The Works of Saint Augustine: A Translation for the
2zt Century, 1/19, ed. Boniface Ramsey, trans. Roland Teske (Hyde Park, NY:
New City Press, 2006), p. 236.

21 Augustine, ¢, ep. Man. 6, 7: WSA 119, pp. 237-238.

22 Cf. Augustine, ¢ ep. Man. 9, 10: WSA /19, p. 240

2% Augustine, o ep. Man, 22, 23-24: WSA 1/19, p. 249,

M Augustine, ¢ ep. Man 14, 17: WSA U19, p. 244,
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The Church bases its interpretation of Scripture on tradition,
Tradition deems that God has revealed himself throughout human
history, and the incarnation of the Son has been foreshadowed in the
Old Testament and fulfilled in the New. Augustine says in Questions
on the Heptateuch, “the New is hidden in the Old and the Old is
revealed in the New.” % CCC 129 uses this statement to support its
claim on the unity of the two Testaments. Questions on the Heprateuch
is Augustine’s exegesis on the first seven books of the Old Testament. on prophecy” (2 Pet 1:19), Augustine would
He makes the assertion referenced in the Catechism as he interprets t Isaiah in asserting that one should believe in
Ex 20:19, which recounts the Israglites beseeching Moses not to let epsfand, For “unless you believe, you shall not understand”

God speak to them lesi they would die. The Israelites had just received

the Ten Commandments from God, and they were trembling with fear
: ; ] iy ) Belief in God the Father
and standing at a distance. Augustine acknowledges that “it is often
and firmly indicated that fear belongs to the Old Testament just as @ “Faith means believing what you don’t yet see.” ® So CCC 230

n ¥ 25 g -
Howves o tor the Hew., b 1t s 140 ML 55 umderstand (i quotes Augusting’s Sermon 52 to show that God is a mystery beyond

mutual relevance that the two Testaments bear to each other. The uni ; i ;
comprehension. “For if you have fully grasped what you want to

of the two Testaments is his conviction, as he also mge. similar

say, it isn’t God. If you have been able to comprehend it, you have

statement in The First Catechetical Instruction, “Therefi ) . " . .
comprehended something else instead of God.” *' Given that Augustine

interpreted in light of the New th

2 Augustine, 5. 43, 7; 43,9, in The Works of Saint Augustine: A Translation for the
2st Century, 11172, ed. John E. Rotelle, trans. Edmund Hill (Brooklyn, NY: New
City Press, 1990}, pp. 241-242.

29 Augustine, 5. 43, 5-7: WSA [IF2, p. 241, “Unless you believe, you shall not

Rorks of Saimt Awgustine: A Translation for the 215t understand” is the Septuagint rendition of Is 7:9. The Jerusalem Bible translates

msey. trans. Joseph T. Lienhard and Sean Doyle this warning of Yahweh to Lord Ahaz as: “If you do not stand by me, you will not

Manichaean past and embrace t

23 Augusting, gu. 1
Centwry, 114

.. 2006), p. 125. stand at all.”
30 Augustine, 5. 43, 1: WSA T11/2, p. 238.
d. I, 4, 8, in Ancient Christian Writers (hereafier referred to as 31 Augustine, s. 52, 16, in The Works of Saint Augustine: A Translation for the 215t
. trans. Joseph P. Christopher { Westminster, MD: Newman Bookshop, Century, 1173, ed. John E. Rotelle, trans. Edmund Hill (Brooklyn, NY: New City

Press, 1991), p. 57.
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says this in the middie of Sermeon 52, which is a sermon on the Trinity,
it is obvious that he has made this statement to affirm the primacy
of faith rather than to commend blind faith. If the Trinity is to be
blindly believed, it would not call for any explanation. Nevertheless,
Augustine details in this sermon how the three divine persons are
distinct but inscparable in action. He uses Scripture to illustrate
how the Father brought about the birth, the passion as well as the
resurrection of the Son.* He also uses his psychological “trinity”
of memory, understanding and will—"three somethings which can
both be separately presented and also operate inseparably™ * —as an
analogy of the Trinity. “This word, which belongs to memory alone,
was the work in you both of memory, for yvou to retain what you were
saying, and of understanding, for you to know what you were retaining,

and of will, for you to utter what you were knowing.” *

CCC 230 also made a reference 1o Sermon 117, which says, *
you can grasp it, it isn’t God.” 35 The sermon is an explanation of In

1:1-3 against the Arians, who deny the coeternity and ity of

the Son with the Father. Augustine employs th&coe ity i d
o) over water

1,>* He uses the

32 Augusting, s, 329
33 Augustine, 5. 52,

ugnstingls. 117, 10-12: WSA 1114, pp. 215-217.

| 144 |

Julia Cheung / Augustine and his Ecclesiology in the
Profession of Faith Part of the Carecfism

example of a human being generating a human
that God does generate God. * Yet, he admits

being generate a human man beings, but “Father

and Son are one God. s “unutterable.” *

the Father and the Son, he at the same time asserts that the Holy
Spirit proceeds principally (principaliter) from the Father. *I added
‘principally,” because we have found that the Holy Spirit also proceeds
from the Son. But this too was given the Son by the Father.... He so
begot him then that their common gift would proceed from him too,
and the Holy Spirit would be the Spirit of them both.” * This way, the
equality of the Father and the Son is acknowledged on the one hand,
and the Father as the principle of the entire Trinity is heeded to on the

other.

37 Augustine, 5. 117, 14: WSA 114, pp. 218-219,

38 Augustine, & 117, 12: WSA TII/4, p, 217,

39 Augustine, s, 117, 14; WSA 1114, p. 219,

W Augusting, 5. 117, 7: WSA 1114, p. 213,

41 Augustine, trin. 15, 26, 47 in The Works of Saint Avgustine: A Translation for the

2ist Century, U5, ed. John E. Rotelle, trans. Edmund Hill (New Rochelle, NY:
Mew City Press, 2012), p. 439.
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The Triune God created heaven and earth, though creation
is often appropriated to the Father—an image much reinforced
by Michelangelo’s famous paintings at the Sistine Chapel, which
portray the creator as an old bearded man. CCC 281 points out that
“according to ancient witnesses, the instruction of catechumens for
Baptism begins with creation.” One of its two references is Augustine’s
The First Catechetical Instruction, ** which is the saint’s answer to
deacon Deogratias from Carthage, who seeks Augustine’s advice on
catechetics. Augustine responds with a discussion on the theory as
well as practice of catechesis. He asserts that catechetical instruction
“is complete when the beginner is first instructed from the text: In the
begiming God created heaven and earth, down to the present period
of Church history.” * Interestingly, Augustine does not aim to instruct
the catechumens on creation for its own sake. Instead, his goal seems
entirely ecclesiological. He maintains that the purpose of all things

written in the Old Testament is to announce the coming of Christ and

prefigure the Church, which is his body. * This makes 38 after

all, the catechumens are preparing themselves for baptisy \hrist,

who is the head of the Church which the r.‘ata:chuO ek coerfle

according

unlike Jacob,

1P I/5, pp. 422-423,
@ il need s Egenia, who s much less well-known
¢ Augusnne,
gustine\car. ried. 1,3, 5: ACW 2, p. 18
ugustine, car, rud. 1,3, 6: ACW 2, p. 19,
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whose hand was born before his head, but his head is priar i power a
dignity compared to other members of his bod "5@

es Old Testament

the world is submerged.” ¥ Regarding Abraham,

“fi cople who should worship the one true God....
h ple, without doubt, the future Church was much more clearly
fighred.” *® Through the ages of the patriarchs and prophets, “all the just

S
X who were on earth before the birth of Our Lord Jesus Christ, though
born before Him, nevertheless were united beneath the head to that
@ universal body of which He is the head.” ** In leading the people of

God across the Red Sea, “the mystery of the wood was not lacking.
Moses struck the sea with a rod that this miracle might be wrought.
Both are symbols of baptism, whereby the faithful pass over into a new
life but their sins like enemies are totally blotted out.” 3 In the land of
promise, “Jerusalem was built, the most illustrious city of God, which
in her bondage was a type of that free city which is called the heavenly

Jerusalem.” 5! Christ is the King of this heavenly city, and King David

0 fhid.

1 Augustine, cat. rud, 11, 19, 32: ACW 2, p. 62,
1 Augustine, cai. rud. 1, 19, 33: ACW 2, p. 63.
49 Augustine, cat. rud. 11, 19, 33: ACW 2, p. 64,
50 Augustine, car. rud, 11, 20, 34: ACW 2, p. 64,

31 Augustine, caf. rud. 11, 20, 36: ACW 2, p. 66.

.
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was a prefiguration of him in the earthly kingdom. Augustine concludes
his catechesis asserting that “all things that you now see happening in
the Church of God, and in the name of Christ throughout the whole
world, were already foretold ages before.” 5 That the Church should
span the whole world and be ridden by schism and heresies has also
been foretold. But the Church needs to bear the chaff both outside and

within her “with utmost patience until the final winnowing.” %

Beginning a catechesis with creation is certainly not unique to
Augustine. For instance, Ambrose’s On the Mysteries preached to
those expecting baptism also begins with God's creation of heaven O
and earth. ® But Ambrose uses the stories of creation, the Flood, the X
Exodus and Naaman as prefigurations of the mystery of baptism, unlike
Augustine, who uses the Old Testament episodes as prefigurations of
the Church. [t 1s therefore particularly worth noting that the Catechism @
has chosen to reference Augustine’s The First Catechetical Instructi
which begins with creation, moves on immediately to an ecclesiological

interpretation of salvation history, and ends with an eschz?

note.
It reflects the tendency of the Carechism to favour cC

interpretation.

ed. CCC 300 uses

te God’s presence

WEre IMOre mwar

N

ustine\car. rud. 11, 27, 53: ACW 2, p. 84,
33N\ Nueustine, car, rud. 11,27, 53: ACW 2, p. 85.

i st inward part and higher than the highest
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gustine was

intelligence of the

res so much for human beings, he could not
Therefore, God could not possibly be the cause
vil (CCC 311). The Catechism referenced Augustine’s The

0551 } A
@Cﬂo&?e of the Will, which states that “to do evil is nothing else

than to stray from the path of learning.” *® In this early work against
Manichaeism, Augustine, through the mouth of his interlocutor Evodius,
concludes that “we do evil from the free choice of the will.” % Refuting
the Manichaean attempt to blame the origin of evil on the evil principle
or the God of the Old Testament, Augusting stresses that evil comes

not from God but results from the sins of human beings. “Evil consists

3 Cf. Ambrose, On the Mysteries 3, 9, in Nicene and Post-Nicene Fathers (hereafter
referred to as NPNF), I110, ed. Philip Schaff and Henry Wace, trans. H. de Romestin
{reprint, Edinburgh: T&T Clark; Grand Rapids, MI: William B. Eerdmans, 1989),
m 318

Augustine, conf. 111, &, 11, p. 43.

wn
¥ o

W

Augustine, conf, 111, 5, 9, p. 40,
37 Augustine, conf. 111, 6, 11, p. 43,
3 Augustine, fib. arb. 1, 1, 2, in The Fathers of the Church: A New Translation

{hercafter referred to as FC), vol. 59, trans. Robert P. Russell (Washington, DC:
Catholic University of America Press, 1968), p. 74.

39 Augustine, fib. arb. I, 16, 34: FC 59, p. 106.
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rather in the will’s turning away from the changeless good and in its
turning to goods that are changeable,” ®® Evil is but a lack of the good,
*All good is from God and, consequently, there is no nature that is not
from God. Hence, that movement of the soul’s turning away, which we
admitted was sinful, is a defective movement, and every defect arises
from non-being. Look for the source of this movement and be sure that

it does not come from God.” ®

CCC 311 then continues with a block quote from The Enchividion
on Faith, Hope and Charity, a work often referred to as the dugustine
Catechism. “Nor would Almighty God,... since he is supremely good, &
in any way allow anything evil to exist among his works were he not
so omnipotent and good that he can bring good even out of evil.” #In
other words, the good God not only is not the cause of evil, he could
even turn evil into good. This, in fact, is the theme of the Enchiridion,
Among the three theological virtues, the work focusses primarily

faith. Rather than directly explaining the Creed, which is the profession

of faith, the Enchiridion examines the sin of Adam, the g

the redeemer, and the role of the pilgrim CHurch<bfor

judgement of the good and the wicked. Then

S

: FC 5%, g 162, Cf. Roland I. Teske, “Dv Libero
the Ages: An Encvelopedia, ed. Allan D, Fitzgerald
erdmans, 19993, p. 494,

0, 54) FC 59, p. 163, Cf. Roland J. Teske, “De Likera

resonates throughout. “God does its evil things

G0 Augustine, fib,

ew City Press, 2005), p. 278,
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to happen.” ® “He judged it better to bring good out ¢
nothing evil to exist.”® The sins of human bei
death for us, “a good so great that @
it to happen, he was called Sata?

itrch that has received the Holy Spirit as her own as a pledge
without which no sins are forgiven,” * The context from which the

Augustine quote is taken is once again ecclesiological.

The Catechism affirms that there are angels within the heaven and
garth God has created. CCC 329 affirms their existence with a quote
from Augustine’s Exposition | of Psalm 103, which tells that angel
is the name of their function while in terms of their nature they

are spirits. ® It is indeed fascinating that the Carechism has chosen to

63 Augustine, ench, 24, 96: WSA IR, p, 327.

B4 Augustine, ench, 8,27: WSA IR, p. 290,

b3 Augustine, ench, 26, 101: WSA I8, p. 331.

b6 “But because God foreknew that [Adam] would make evil use of his free will, Gad
prepared his design to bring good even oul of one who did evil, so that man’s evil

will might not be made of no effect but nevertheless the Almighty’s good will
might be fulfilled.” Augustine, ench. 28, 104: WSA I8, p. 333,

67 Augustine, ench. 17, 65 WSA /8, p. 312
68 Augustine, en. Pe. 103 (1), 15: WSA TII/19, p. 125,
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explain who the angels are with an exposition from Augusting that is

hardly about angels at all. In this work, Augustine defines the angels

only in passing, in his spiritual interpretation of Ps 104:4. “How are we

He has founded the earth, this to mean
the Church.... Now what iy s on which it is

to take this: He makes spirvits into his angels, and blazing fires into his

servants? ‘Spirits’ here means spiritual persons. God makes spiritual
) ) ) ) foundatiynmwst be meant. And what
persons into his messengers, to announce his word.” ® Augustine

is this foundation? Ne v any other foundation than

interprets Ps 104:1 with an ecclesiological approach. He understands

that whic L whichMs Christ Jesus, says scripture (1
the members of the body of Christ as the singer of the Psalm, “Bless Cor I Church will never be dislodged: it is the
stiged pillag and bulwark of the truth, ™

the Lord, O my soul.... All of us who believe in Christ, whoever we t
are, form one single person in virtue of the unity of his body.” ™ He
interprets the object to whom the Psalm speaks as the Church. *You have stine’s Exposition 1 of Psalm 103 is quoted in the Catechism

&
clothed yourself in confession and seemliness. ... We must understand X to iHustrate who the angels are; but Augustine has read this Psalm in
that the Church is in view here, for in the Church there was from the light of the New Testament to show what the Church is.
beginning but one soul and one heart intent on God, and to the Church . . .
- , , ) In creation, God made heaven and earth out of nothing. CCC 338
our psalm speaks.” ™" Augustine then explains Ps 104:2, “wrapped i o ) _ .
. , o ; makes this claim referencing Augustine’s On Genesis: A Refutation of
a robe of light! You stretched the heavens out like a tent,” also usi
ol : : the Manichees. ™ In Book 1 of this work, Augustine goes through the
an ecclesiological perspective. The robe or garment is l@ h, the . i . ] :
) ) , ) Genesis account of creation verse by verse to refute the Manichees’
heavens or sky is Scripture, and God stretching out the ke a ) ) _ i _
; literal interpretation of Scripture. He compares the six days of creation

tent is a reference to Scripture, “God established lr% ity oRgcriptare

Th skv i spiritually to the six ages of the world as well as the six stages of life,
e sky is

from infancy to childhood, adolescence, youth, adulthood and old age.
een extended

In Book I1, Augustine reads the creation of Adam and his fall figuratively

as the spiritual journey of a soul. The four rivers of paradise represents

Augustine, en. Pr. 103 (1), 17: WSA 1119, pp. 126-127.

Augusting, Gu. adu, Man. 1. 2. 4, in The Works of Saint Augusiine: A Translation
Sor the 2Tse Cenury, 1113, ed. John E. Rotelle, trans. Edmund Hill (Hvde Park, NY:
New City Press, 2002), p. 41,

LI -

]
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the four cardinal virtues—prudence, fortitude, temperance and justice. the authority of your Catholic Church, you have
The serpent represents the devil, and the Manichees are “manifestly salvation whereby humanity can come to the fi
foreshadowed in that serpent.” " Adam and Eve are understood by God reveals himself and speaks to
Augustine as prophetically representing Christ and the Church. ™ In Scripture is the deposit of faith P
speaking against the Manichees, who hold a very negative view of the
Old Testament God, Augustine asserts emphatically with four repeated
assertions in the concluding section of this work that “the nature which
God made out of nothing” is in a sunk state not because “God’s nature
1s sunk,” but because human beings have sinned by their own will, and
thus require repentance to receive God's pardon.™ If God could create

even before any matenial existed, he must be omnipotent. The fact that .. . . . .
Y P Wi mentioning that Augustine 1s not referenced in Chapter 2 Article

God did create the world ex-nihilo is the strongest proof that God is X of the Catechism on the belief in “Jesus Christ, his only Son, our
good:and wnlike:what the: Wanichieos have maxined: Lord.” This is not surprising, for Augustine is far better known for his
@ Trinitarian theology than for his Christology, though for the Bishop

In his search for truth, Augustine had not only sought refuge in
Manichaeism, he also tried to find his answer in astrology, but wi of Hippo himself, the two fields could hardly be separated or clearly
delineated. On the other hand, the Catechism does use Augustine to

the same futility. “T was secking the origin of evil and hepe was no

: y ; 2 in Article 3 on Christ bei fthe Virgin Mary. "506 cites
solution”™ CCC 385 uses this expression of disapp . expia:n_ rticle _nn_ll rist being born of the Virgin -'11'?-’ CCC 506 cites
Augustine in Confessions to introduce the questi & ofcbere Augustine’s claim in Holy Virginity to put Mary’s virginal motherhood

; in context. "It was a greater blessing for Mary... to receive Christ’s
vil Yhust be g

. . faith than to conceive his flesh.”® Virginal motherhood is a miracle
to himself is

. and gift of God bestowed on Mary, but “being his mother would have
Aesiological aspect.

been no benefit to Mary, if she had not carried Christ in her heart,” #
wres commended by

80 Ihid,

8l Augustine, wirg. 3, 3. in The Works of Saint Augustine: A Translation for the 215t
Century, I'9, ed. John E. Rotelle, trans, Ray Kearney (Brooklyn, NY; New City
15t G, acu. Man. 11, 29, 43: WSA V13, p. 102, Press, 1991), p. 69,

Rugusting? conft VIL 7. 11, p. 119. 82 [hid.
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Spiritual affinity to Christ is more important than pliysical closeness. In
the Church, which “too is both virgin and mother”™ * like Mary, we too
could have the same spiritual affinity to Christ as Mary has had. Christ
is the head of the Church and the faithful its members. “Mary gave birth
physically to the head of this body; the Church gives birth spiritually to
that head’s members.” ® The context of this reference to Augustine in
the Catechism is—as often found to be the case—ecclesiological. The
work Holy Virginity thus underscores how virgins should not pridefully
consider themselves as superior. The special joy of the virgins is “the joy
of the virgins of Christ, in Christ, with Christ, following Christ, through
Christ, because of Christ.”  Married people too may follow Christ, and

martyrdom ranks higher than virginity according to Augustine.

In the “In Brief” of Article 3, CCC 510 attests to the perpetual
virginity of Mary by quoting from Augustine’s Sermon 186, Mary is “a

virgin in conceiving, a virgin in giving birth, a virgin when with chil

a virgin on being delivered, a virgin for ever.”% Here too, Augustine
presents Mary’s virginity as having an implication that ? nd its
physical significance. Sermon 186 is actually &€ hrigirhas t

Augustine, wirg. INI\W . 69,

ity Press; 1993), p. 24
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the power of the Son and his equak
cease to be God on beginning t?

not to cease to be a virgki\when sh

The power off Christ a

on of God equal to God is also

manifested j figuration. Instead of using the event to highlight
556 cites Augustine’s Sermon 78 to show how
1 “prerequisites” for entering God’s kingdom.

of the sermon, Augustine conjures up an imaginary speech
rist to Peter: **Go down to labour on earth, to serve on earth, to
be despised, crucified on earth.” Life came down, to be killed; bread
came down, to go hungry; the way came down, to grow weary on a
journey; the fountain came down, to experience thirst; and are you
refusing to endure toil?”" % Peter was supposed to embrace present
toils in order to “possess in charity what is to be understood by the
Lord’s white garments.” * The garments of Jesus, which have become
white at the Transfiguration, are interpreted allegorically by Augustine
as the Church, for Scripture says: “Though your sins are like scarlet,

they shall be as white as snow™ (Is 1:18).% So it is through suffering

87 Ihid

88 Augustine, s, 186, 3: WSA 1116, p. 25,
89 Augustine, 5. 186, 1: WSA III/6, p. 24.
90 Augustine, 5. 78, 6: WSA TIL3, p. 343,
91 Augustine, . T8, 6: WSA 111/3, p. 342,
92 Augustine, 5. 78, 2: WSA T1I/3, p. 340,
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that Peter would attain the kingdom of God. Augustine underlines
that “the kingdom of God is in the Church.” * And this kingdom is
achieved through Christ, for the gift of resurrection has been promised
symbolically when he stretched out his hand to raise his apostles up
from the ground at the Transfiguration.* Augustine does not directly
say that Peter would enter the kingdom of God; he says that Peter would
possess the white garments, which is the Church, This is still another
instance in which the Catechism has chosen to quote from a work of

Augustine that is loaded with ecclesiological overtones.
d) Belief in the Holy Spirit

By the anointing of the Holy Spirit, the faithful are perfected to
reach the stature of the fullness of Christ (Eph 4:13). CCC 695 points
out that Augustine calls this “the whole Christ.” The English edition

of the Catechism places this paragraph number next to the name
Augustine himself in the fndex of Cirarions at the end of the book, rathe

Dolbeau Sermon 22, A search of the Indice Anali

Opera Omnia di Sant ' Agostino under @
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5 is the very

represent the core

ird way is how the whole Christ is predicated
nce to the Church, that is as head and body. For indeed head

nd body form one Christ.” %" As an example, Augustine reads the story
of Jacob placing three striped rods in the water to create a breed of
striped animals in Gen 30:31-43 allegorically. Jacob prefigures Christ,
all the nations belong to him. The variegated animals represent the
various nations which the gospel has eventually reached, even though
the first evangelists were all Jews. % Sq it is from Christ that the Church,
which encompasses people of God from all nations, is built. Christ is
the head, and the faithful from various nations are the members of the

Christus totus.

96 Franco Monteverde, ed., Opera Omnia i Sant Agosotino: Indice Analitice
Generale (C-F), XLIV/2Z (Rome: Cind Nuova Editrice, 2008), pp. 343-349,

97 Augustine, 5. Daibeanr 22, 19, in The Works of Saint Augustine; A Transtation for
the 2ist Century, 1711, ed. John E. Rotelle, trans, Edmund Hill (Brooklyn, NY:
New City Press, 1997), p. 298,

98 Augustine, 5. Dofbean 22, 23: WSA II/LL, p. 302,
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Nonetheless, the Church instituted by Christ is a pilgrim Church,
CCC 769 quotes Augustine’s The City of God against the Pagans to
show that the Church would journey on “amid the persecutions of the
world and the consolations of God.” ¥ Augustine wrote this grand
piece of work after the sack of Rome by the Visigoths in 410, against
the pagans’ accusation that the Christian God had failed to protect the
Roman Empire. In the chapter from which the quote is taken, Augustine
bids Catholics to view persecutions positively as trainings. “Indeed.
all the enemies of the Church, however blinded by error or depraved
by malice, train the Church in patience if they are given the power of
inflicting bodily harm; whereas, if they oppose her only by their wicked
beliefs, they train her in wisdom.” "' But even in “these evil days,”
which began at the time when Abel was slain by Cain, to the eschaton,
the pilgrim Church would not be without her moments of joy: “Above
all, great consolations come when those who err are corrected; for thos

consolations flood the souls of the pious with a joy as great as were 1

pains that tormented them at the thought that those who gre%@e
lost.” !
o X
2 %&\w God.
Sodin the Church

lstthe theme that ties

The destination of the pilgrimage is ete

During the journey. unceasing ¢ 1o
is Augustine’s deepest desire.

together all the references ofession of Faith part

f R W, Dyson (Cambridge: Cambridge, 1998), p.
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Augustine’s Letter 187, that “thergni
Christ.” " This letter of Augus?

¢,

arm “should not be thought to be spread out everywhere,” so
“it does not follow. .. that what is in God is everywhere, as God is.” "** To
the second question, Augustine deems it a miracle willed by God. ™ The
Holy Spirit is present in baptized infants and acts in them in a hidden way
though they could not yet have any knowledge of Him. " Human beings
make progress in righteousness as they mature. But “human beings...
are transferred into the frame of the body of Christ as if into the living
structure of the temple of God, which is his Church, not because of
works of righteousness. .. but by being reborn through grace.” % Since

God is omnipresent, he could act miraculously even through people

102 Augusting, ep. 187, 11, 34 in The Works of Saint Avsustine: A Translation for the
st Century, 1173, ed. Boniface Ramsey, trans. Roland Teske (Hyde Park, NY:
Mew City Press, 2004), pp. 246-247.

103 Augustine, ¢p. 187, 3, 10: WSA I3, p. 235,

10% Augustine, ep. 187, 7, 2d: WSA II/3, p. 241.

105 Augustine, ep. 187, 8, 26-27: WSA 113, p. 242,

106 Augustine, ep. 187, 10, 33: WSA TU3, p, 246,
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who do not belong to Christ, like the man who cast out demons in
Mk 9:37-39. And Christ, as the Son of God, “is as God present whole

everywhere,” """ Therefore, with Christ being the only mystery of

God, even the saints in the Old Testament—at the ttime when Christ
was not vet fully revealed—were saved by the same faith. ' Augustine
uses the presence of God evervwhere to demonstrate the gratuilousness
of Christ’s offer of salvation to all, and to a certain extent even the
omnipresence or universality of the Church, whose head is Christ. The
difference between a member of this temple and its head is that “all

the fullness of divinity does not dwell in him as it does in the head.” '™

CCC 795 quotes from Augustine’s Homilies on the Gospel of John
21 to teach that the Christus totus is Christ and the Church, the head

and its members. In the homily, Augustine bids the members of this

body of Christ to be thankful for having been made Christ.” It is a
homily on Jn 5:20-23, the response of Jesus against the accusation tl
he cured the sick man at the pool of Bethzatha on the Sabhath, Jesus

says that the Father shows everything he does to the §> 120).

Augustine stretches the meaning of the Son in This c,
that “when the Father shows something to the .. fC
(o

ist, he

shows it to Christ,” thus the curin S iracle “shown

11/3, p. 249,
113, pp. 246-247.
11/3, p. 249, Cf. Col 2:9.
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to Christ through Christ"™—shown to Christ the head u

members of the body. "' While the central th

essage about

d becomes part of

Gotand an invocation of his name. Augustine interprets this opening

o
X verse in light of the New Testament, for “in the Old Testament the New
lies hidden.” ' He claims that “when we have confessed and invoked
@ [Christ], and he has begun to take possession of us, then is formed the

whole Christ.” " It is in this context that the image of Christ and the
Church as bridegroom and bride is mentioned. Here too, Christus totus
is not the central message of Augustine’s exposition. Rather, Augustine
aims to urge the audience to stay humble and refrain from being proud,
for God would cut off the horns of the wicked while exalting those of

the righteous (Ps 75:10). He argues that the Jews are proud sinners who

11 Augustine, Jo. ew. tr. 21, 9: WSA 112, p. 380.

112 Augustine, en. Ps. 74, 4, in The Works of Saint Augustine: A Transiation for the
2ist Century, 111718, ed. John I Rotelle, trans, Maria Boulding {Hyde Park, NY:
MNew City Press, 2002), p. 42,

113 Augustine, en. Ps. 74, 12: WSA [1I/18, p. 50.
114 Augustine, en. Ps. 74, 4: WSA T11I/18, p. 42.
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have consumed the dregs in the mixed wine; the Gentiles, on the other
hand, are humble sinners who would confess their sins, invoke God, be

inebriated in the pure wine of the Lord, and be justified (cf. Ps 75:8). '8

The Church is not only betrothed to Christ, she has an inseparable
bond with the Holy Spirit as well. According to Augustine, “what the
soul is to the human body, the Holy Spirit is to the body of Christ, which
is the Church.” " The Church, being the body of Christ, is enlivened by
the Holy Spirit, just as a human body is enlivened by the soul. CCC 797
uses this teaching in Augustine’s Sermon 267 to highlight the role of
the Holy Spirit in the life of the Church. In this short Pentecost sermon, O
Augusting attempis to answer a question that would interest even the
unlearned audience. “So why is nobody speaking with the tongues of
all nations, as people spoke who were filled with the Holy Spirit at that
time?” """ Instead of trying to explain defensively the lack of miracles
at the present time, Augustine cleverly chooses to answer the questi
it signify

1ons?

positively from an ecclesiological perspective. “What else ca

but that this great Church... is speaking with the tungues%
Now is being fulfilled what was then being pfomiséd (" "™ e
Nrogn the Body of
ho leads us to

Spirit is the soul of this great Church. Heretics

this Church would be without the Haly Sp

life everlasting, '™

/18, p. 51.
p. 276.
/WSA L, p. 275.

ugustine; s. 267, 4: WSA 1177, p. 276,
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Augustine’s phrase in Sermon 96 sa
reconciled.” 2° In this sermon <’ aim is to explain

serts that the call to deny

members distinguished from each other by the

been properly allotted, they all ought to follow

phis cross, Augustine has turned Christ’s command into one that
is made to the Church as a collective, which has to endure persecution
from the “world condemned.” "2 It is worth mentioning that once again

the Catechism takes from Augusting the part of his work with the

strongest ecclesiological overtone.

While Augustine teaches in Sermon 96 that all must follow Christ,
he particularly urges the virgins of God to “follow the Lamb wherever
he goes” in Holy Virginity.'® Given that the virgins have alrcady
abstained from licit love, they should not just love Christ a little. '
Holy Virginity is a treatise that celebrates holy virginity and exhorts

consecrated virgins to stay humble. Yet, this work is being used in

120 Augustine, 5. 96, 8: WSA 114, p. 33,

121 Augustine, £, 96, 9: WSA 1114, p. 33,
122 Augustine, 5. 96, & WSA 1114, p. 33,
123 Augustine, mirg. 52, 53: WSA 19, p. 70
124 Augustine, mirg. 56, 57: WSA 19, p. 105.
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another direction by (CCC 963). Augusting’s claim that Mary is the
mother of the members of the body of Christ “since she has cooperated
with charity for the birth of the faithful in the Church,” '#* cited in Lumen
genfium 33, is in turn cited by the Catechism to introduce the paragraph
on Mary being the mother of the Church. Augustine asserts that Mary
is both a mother and a virgin, both in body and in spirit, though not
the mother of Christ spiritually; the Church as a whole, by doing the
will of the Father, is both Christ’s mother and virgin spiritually (cf.
Mt 12:50), though not physically.'® The Church is also the mother of
the consecrated virgins, for it is from the Church—the spiritual virgin

2T It appears

betrothed to Christ—that consecrated virgins are born,
that Augustine has mentioned the ecclesiological dimension of Mary’s
maotherhood to highlight the ecclesiological dimension of consecrated
virginity, which is the subject matter of the treatise. On the other hand,
the Catechism has used it to emphasize the role of Mary in the assembl

of the people of God in general.

" 128

<

*“The Church as a whole is holy both physically and spix
but this hinges on the sins of the people of God béh iw% ing
from two different sermons of Augustine, both-prea the landing

over of the Creed (traditio), the

power given

to the Church in the forgivenes germons, Augustine
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blood of Christ” and “by the w

quotes from Sermon 21

ed, the clause on the belief in the forgivencss of sins is not
explicitly tied to—though it comes immediately after—the clause on
the belief in the Church. In fact. in Augustine’s Sermon 212, a sermon
preached at another traditio, Augustine explains the forgiveness of sins
without mentioning the Church. He preaches that one must hope with
faith for the grace by which our sins arc forgiven, for this grace is a gift
of God that we could not eamn for ourselves by work.™ It very much
gives the same message as that in Sermon 213, but the Carechism has
chosen instead to use Sermon 213 and Sermon 214 to speak about the
forgiveness of sins in relation to the power of the keys given to the
Church. The viewpoint of what the Cafechism has chosen to quote from

Augustine is, consistently, ecclesiological.

129 Augustine, 5, 214, 11 WSA 116, p. 157.
130 Augustine, 5, 213, 9: WSA III/6, p. 145,
131 Augustine, . 214, 11: WSA 116, p. 157.
132 Augustine, . 213, 9: WSA [II6, p. 145,
133 Augustine, 5. 212, 1: WSA I/, p. 137.

| 167 |



Theelogy Annwal 38 (20017)

The last clause of the Creed is on the belief of the resurrection,
CCC 996 quotes Augustine’s statement in Exposition 2 of Psalm 88
to suggest how this belief of Christians require a leap of faith. “On
no other point is the Christian faith so vehemently contradicted as it
is on this teaching about the resurrection of the body.” '* It is in the
context of explaining Ps 89:37, which says that David’s throne will
endure for ever like the sun and the moon that Augustine makes the
comment. He interprets this to mean that “God will make us perfect in
both soul and body™ at the resurrection—the sun represents the soul,
and “the scriptures generally use the moon as a symbol of the mortality
of our flesh... because it waxes and wanes.” '* Though even pagan
philosophers attest to the immortality of the soul, they adamantly reject
the resurrection of the flesh. But the fundamental theme of the exposition
is not so much about resurrection or even about the everlasting life of
an individual, but more about the lasting quality of the Chrisfus totus

Augustine asserts that “God never withdraws his mercy from Chr

in his members, never withdraws it from Christ’s I:mdyow

gustime\ en. Fs. 88 (2), 3: WSA 118, p. 290.
138 Rugustine en. Ps.88 (2), 9: WSA /18, p. 298,
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lesiological,

exposition is the

left at the last judgement. “Had you given to my members, what you
gave would have also reached the head. ... You placed nothing in their
hands, that’s why you found nothing with me.” *® This is Augustine’s
understanding of how God would not keep silence when he comes (Ps
50:3). He urges Christians to repent, to take out the bad deeds deposited
in the account with God and replace them with good deeds. God would
be faithful to his promises. While a man who deposits in the bank would
not be sure about his gain, “if we deposit anything in the heavenly

bank we can be absolutely sure about the Lord keeping it safe.” '

138 Augustine, en. Ps. 88 (2), 12: WSA III/18, p. 299,

139 Augusting, en. P 85 (2), 14: WSA 1I/18, p. 302,

14 Augustine, 5. 18, 4, in The Works of Saint Augustine: A Translation for the 215t
Century, 1171, ed. John E. Rotelle, trans. Edmund Hill (Brooklyn, NY: New City
Press, 1990), p. 376.

141 Augustine, 5. 18, 4: WSA II111, p. 375.
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Augustine 15 not suggesting that Christians should be calculating with
God. Instead, he is encouraging them to be generous in their good deeds
by assuring them that the good they have done would not be lost. If
the Catechism were to quote anything about the last judgement from
Augustine, one might deduce that it would come from The Ciry of God.
The Catechism has instead chosen to cite from a sermon that uses an
ecclesiological approach, one that uses the language of the members
and the head,

Before Part T of the Catechism ends with the final doxology of
the Eucharistic prayer. it explains the final “Amen” in the Creed. CCC &
1064 quotes from Augusting’s Sermon 58, which exhorts those about X
to be baptized to treat the Creed as one’s personal mirror."** The main
content of this sermon is an explanation of the Lord’s Prayer, which
Augusting’s audience had to “give back”™ the next week, on the day @
before Palm Sunday. The Bishop of Hippo took the opportunity
urge—particularly the catechumens who did not give back the Creed

well on the previous redditio—to know the Creed by

they could give it back well at the Easter Vigiﬁvh

baptized."® Augustine bids his audience to-obs self*in that

mirror of the Creed; the Carechis fic an is the Amen
to be recited, it is

e notion of Cheistus

totus. Yet, in the'co

Xet
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onstrates that many of the texts of Augustine referenced by the
Catechism come from works with strong ecclesiological implications.
It is thus remarkably interesting why it is his ecclesiology and not his
Christology, Trinitarian theology or eschatology that has been more

significantly enshrined in the Catechism.

One may conjecture that the Pope Emeritus Benedict XV is the
reason behind the predominance of Augustine’s ecclesiology in the
Catechism. The Pope Emeritus himself says: “my doctoral dissertation
was about the notion of the people of God in Saint Augustine.” "™ In

fact, his dissertation is titled People and House of God in St. Augustine’s

I+ Seli-Presentation of His Eminence Card, Joseph Ruizinger as member of the
Ponitifical Academy of Sciences (Libreria Editrice Vaticana, 20035), htps./
wl.vatican.va/content/benediet-svi/en/biography/documents/hi ben-xvi
bio_ 20050419 self-presentation.html [aceessed 27th June, 2017].

15 Biography af His Holiness, Pope Benedict XV1 (Libreria Editrice Vaticana, 2005),
https:/iw2 vatican. va/content/benedict-xvi/en/biography/documents/hf_ben-xvi_
bio 20050419 short-biography.himl [accessed 27th June, 2017).
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Doctrine of the Church. " Moreover, as Cardinal Joseph Ratzinger, he
was the man behind the Carechism project. He was the chair of the
commission of twelve Cardinals and Bishops delegated by Pope John

6 1t is only

Paul 1T in 1986 to direct and oversee the drafting process.
reasonable that issues dear to this future Pope would find their way into

a project that he had overseen for so many years.

Short of asking the Pope Emeritus himself, it would be difficult
to ascertain whether or not it was the Cardinal Ratzinger back then
or some other member of the commission or the editorial committee
of the Catechism who has suggested the insertion of those particular
quotations of Augustine. After all, the Catechism is the fruit of a group
effort working under the gwidance of the Holy Spirit. The identity

of the person who lies behind the numerous references to Augustine

is hardly as important as the function the completed Catechism now
stands to serve—as a “reference text” for “renewing the whole life
the Church, as desired and begun by the Second Vatican C e

In this monumental work that would serve as the handiestr
on the teachings of the Catholic Church for many’mof¥! fea

Augustine would stay and shine as the voice thathe

represents what Catholic heritage i

yﬂ@

PaulTl, Fidei Deposinem, p. 3,
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