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Death, one of the fundamental problems for human beings
through the history of human ideas, is given a prominent position in
Martin Heidegger’s philosophical agenda on the phenomenological
investigation of Being through the fundamental analysis of Dasein
(essereci) as the sole distinctive mode of Being accessible to Being
itself. As the basic feature of human mortality, death is usually
considered physiologically and biologically as the “cessation” or “end”
of an organic life. In a religious context, however, it is simply the
beginning of another phase of life, a resurrection either simply spiritual

or psychosomatic.

Heidegger’s notion of death is proposed at two levels, in
inauthentic existence and authentic existence. In the falling state of
everydayness (commonness), death is considered as an objective
event that happens all the time to others and will definitely befall me
sometime in the far future. However, death in authentic existence as

Being-towards-death (Das-Sein-zum-Tode) discloses the depth of th

Being of Dasein and liberates it from the superficiality of evoery ess,

which also informs the authenticity of ethics for Dasein itself\, namely,
d

through the anticipation with resoluteness towards@i\ndl

by projecting a vital vicissitude under freedom-te=be
u for existence

the individual

possibility of the
relational unoutstri y death” in Heidegger’s illustration
tified in a self-sacrificial act which

itself. Self-sacrificial death as a phenomenon that undoubtedly has
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theological existentialist interpretation of self-sacrificial death resting

on otherworldliness in the Christian God.

Notion of Death in Inauthentic Existence:
An Objective Event in Everydayness as “Their” Death

The common sense understanding of death is perishing
(Verenden), corresponding to the physiological or biological concept
as “cessation of life-maintaining functions” or “the ending of life of a
living organism.” Based on this, death is nothing but an objective event
or case in which we spectators watch or hear other people die. The dead
body or corpse and funeral are the testimonies of others’ objectively
accessible death and are the Being-just-present-at-hand-and-no-more
or entity present-at-hand (Vorhandenheit) in Heidegger’s terms. In this
case, death is not always the death of others until the right moment
it befalls me. As far as my own death is concerned, the proposition
“every living creature will finally die” is considered empirically an

apodictic certainty inasmuch as we see and hear about death in daily
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life and this final destination of all lives is endorsed by scientific axiom.
Nevertheless, we usually have no definite idea when and how my own
death befalls. The certainty (finally-will-come) and indefiniteness
(when-to-come) of my own death compose the basic modality of the

common sense understanding of death.

Heidegger regards these common senses as the superficial notions
of death and consequently of our own Being in inauthentic existence
which covers up the existential certainty of death by the empirical one.
He attempts to drag us out of this modality, as he calls it, the falling into
everydayness along with anonymous others (das Man). In inauthentic
existence, death is simply counted as nothing more than an occurrence
or a case which basically happens to others. On my part, the state-
of-mind is that “T myself is left intact by the threat or menace of its
impending.” People get used to believing that he himself will die of an
incurable disease such as cancer or of organic senescence as alleged
natural death when “aged enough,” and every kind of fatal accident ar
simply hearsay accounts which seemingly will never tak%)la in his
own blessed life. As a result, “I’ll live peacefully and care %
the last stage of my life when I have to count dow s leftX

the part

tically as an event that will befall not

r future. Although factically Dasein
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¢ he neighbor or stranger. People who are no
f ours are ‘dying’ daily and hourly. ‘Death’

...] It (‘they’) talks of it in a ‘fugitive’ manner, either
pressly or else in a way which is mostly inhibited, as if to

o ‘
say, ‘one of these days one will die too, in the end; but right

now it has nothing to do with us’.!

Furthermore, the wording “one dies” represents the fact that death
is what “they” encounter and it becomes an objective case, by no means
“subjective”, and “*dying’ is leveled off to an occurrence which reaches
Dasein, to be sure, but belongs to nobody in particular.”> My ownmost
death in the fashion of impending possibility is overshadowed in the
anonymous others, as it were, something irrelevant to my vicissitude. In
inauthentic existence, the fear of facing Dasein’s own demise takes the
place of anxiety (Angst) as the dominant state-of-mind by suppressing
death as an approaching event within-the-world and being the object of
fear. Fear is the fear of something present-at-hand as an actual event;
it is depicted as a weakness that should be overcome as an ethical

deficiency. One is ethically obliged to keep tranquilized during the

1 Martin Heidegger, Being and Time, pp. 252-253.
2 Ibid.,p.253.
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living years without fear about death, as indicated in one of the Four
Cardinal Virtues—fortitude or braveness. In falling of everydayness,
“they” prevents Dasein from comporting its authentic Being-towards-
death in face of death by means of reconfirming that thinking about
death is “a cowardly fear, a sign of insecurity on the part of Dasein,
and a somber way of fleeing from the world,” that is to say, “they”
have already decided the state-of-mind to face death as “no anxiety
in the face of death” and suggested the “indifferent tranquility as to
the ‘fact’ that one dies.”® Thus, Heidegger concludes that the mode
in inauthentic existence falling into everydayness is “an untroubled
indifference towards the uttermost possibility of existence,” namely, &
“an evasion in the face of death.”* Contrary to fear, anxiety is uncanny
anxiety about the constant possibilities which is not a definite present-
at-hand object. For Heidegger, the false assumption is to be “hermit-
like, moodily to contemplate that impending hour of doom. What is

inauthentic is not avoiding the actual experience of dying, but avoidin%

the full significance of our ability not-to-be.”® Heidegger then begins to
X &
O@

3 Martin Heidegger, Being and Time, p.
4 Ibid.,p.255.
5 Michael Gelven, A Commentarypi Heideg ing and Time (Dekalb: Northern

151. Chinese four-character idiom “ft. A &
ing about the falling sky” shows such kind
it comes from an ancient story talking about
n and moon and all the stars will fall down

analyse death in the authentic existence.
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N

Authentic

Notion of Death in Authentic Existence;
Das-Sein-zum-Tode as “My” Deatly a
Existential Vicissitude

)
To move from an inau ti stence to an authentic one
the

is a considerable leapi\that is se even for the notion of death.

ath serves solely for the unveiling or

ing of Dasein in depth and proposing an ethical

de of existence as he called Being-towards-death.

ferent from the empirical perspective of death as perishing, the
istential interpretation of death is demise (Ableben), which refers to
the end of Dasein’s pursuit of tasks, goals, and projects, an ending that
is forced by organic perishing 8 Heidegger’s full existential-ontological
definition of death is, “death, as the end of Dasein, is Dasein’s ownmost
possibility —non-relational, certain and as such indefinite, not to
be outstripped. Death is, as Dasein’s end, in the Being of this entity

towards its end.””

Heidegger suggests that we cannot experience the genuine dying
of the other as a concernful Being-alongside of the Being-come-to-an-
end (Zuendegekommensein), thus the phenomenological description of
the dying of others fails to serve as the ontological analysis of the being
of Dasein’s totality. Then he turns to the existential interpretation of
death which focuses on my own death. Death as non-relational in the

sense that death in authentic existence is just my own death, which can

6  William D. Blattner, “The Concept of Death in Being and Time”, Man and World
n0.27(1994): 67-68; Mark Wrathall and Jeff Malpas, eds., Heidegger, Authenticity,
and Modernity: Essays in Honor of Hubert L. Dreyfus, vol. 1 (Cambridge/London:
The MIT Press, 2000), pp. 325-326.
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be borne by me alone. I can neither die the genuine death of others, nor
my own death be substituted by others. “Death does not just ‘belong’
to one’s own Dasein in an undifferentiated way; death lays claim to
it as an individual Dasein. The non-relational character of death [...]
individualizes Dasein down to itself.”® Death is total isolation from
others and finally falls into the abyss of impossibility of Being, namely,
nullity or nothingness (Ni-Ente), absolutely opposite to Being.

Sheets-Johnston points out Heidegger’s implicit agenda of the
refutation of so-called immortality ideology, which transfigures the
reality of death via various discourses of immortality to suppress
the finality of death. He believes that Heidegger’s negative attitude
towards quotidian falling in inauthentic existence, along with others
of its denial of one’s mortality and concealment of one’s anxiety

about death, can be read as an implicit condemnation of immortality

ideologies.® What the immortality ideologies attempt to challenge and
undermine is Heidegger’s notion of death as not to be outstrippe
Nobody in the world can avoid death by any means. Agi i

promising immortality by minimizing the effect of death o

guaranteeing any forms of continuation of life beyoﬁ%i

Authentically, Dasein should confro
inmost existential condition, that is
their own ultimate non-being that is constantly veiled in the cowardly

protective immortalityideolog

7 Pp. 258-259.
8
9 ohnston, “Death and Immortality Ideologies in Western
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The possibility of the absolute impossibili
only leaves no doubt about the finalj
no room for an immortality ideolo

temper the finality. [...] @d

no comforting but illuso ;
impossibility of being.'

Sheets-Johnston

eing means having

de from the absolute

ntinue

ite their particular form, immortality
s forms instantiated by “they” overshadow the

f death, that is, in a word: how to be is to die.""

gument: “if death is there, you are not; if you are there, death is not.”
As soon as Dasein gets its Being-in-totality when death is coming, it
loses its “there” (Da) immediately and becomes “no-longer-being-
there” (Nichtmehrdasein) or ‘“no-more-able-to-be-there” (Nicht-mehr-
dasein-konnen), at that moment, as “Dasein-no-longer-being-there”
or better as a “thing-present-at-hand” (corpse), which has nothing out-
standing, nothing ahead-of-itself. As Heidegger says, unlike other kinds
of being whose end coincides with an ontological fulfillment, such
as the ripeness of the fruit, the death of Dasein cannot ontologically
exhaust its possibilities as self-fulfillment or actualization, but simply
the fulfillment of its course.'> Anyway, Dasein cannot achieve its own
ripeness before or at the very moment of death. Furthermore, it cannot

even be done after death— Dasein will no longer be “there” anymore.

10 Ibid.,p.242.
11 Ibid.,p.244.
12 Martin Heidegger, Being and Time, p. 244.
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According to Heidegger, dying is not an objective event or case
but an existential phenomenon taken upon by Dasein itself in authentic
existence. In this sense, the death of Dasein is not “perishing” which
denotes the ending of the alive. Dasein’s going-out-of-the-world is
different from the end of life (present-at-hand) in the physiological
and biological sense.” In the same way, death is neither as vulgar
saying “the loss of life” (in the passive sense) nor “abandonment of
life” (in the active sense)—some-Thing as a property in the sense of
present-at-hand, but Dasein’s possible projected vicissitude towards
death as a whole. He says, “death is not something not yet present-
at-hand, nor is it that which is ultimately still outstanding but which &
has been reduced to a minimum. Death is something that stands before
us—something impending.”™ Furthermore, when we speak of death
as “ending”, we do not signify Dasein’s Being-at-an-end (Zu-Ende-
sein), but a Being-towards-the-end (Sein zum Ende)" of this entity,
“death is a way to be, which Dasein takes over as soon as it is. ‘A
soon as man comes to life, he is at once old enough to die’.”"® Dasein’s

lack of totality constantly possessing its not-yet as pot@xti -for-

Being, discloses (erschlossenheit) itself little byittl e
outstanding (Ausstehen) towards death. Thus Das to\know
d

‘

anslate the German phrase “Sein zum Tode” into
¢ proper than into “Being-towards-death.” He
he existential is not the actual experience of
n the fact that one day I shall die. What the

its Being-in-totality not merely through “ but only

13 Ibid.,p.241.
14 Ibid.,p. 250.
15
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Thus ecalls in the authentic existence is the

ncy of death and our positive attitude towards that
-be rather than the pessimistic evasion or total
es t it as a coming fact. “When Heidegger speaks of death,
is mot speaking of how one thinks at the time in which one is dying.
[...], but what impending death can mean to one in the fullness of one’s
life.”"" The way and the state-of-mind to face death determines the
significance of the vicissitude towards death. This is what Heidegger

attempts to convey.

Heidegger highlights that death is the possibility rather than
the actuality of Dasein to the extent that I can only consider my own
death by treating it not as an actuality but a possibility, “as long as I
am conscious, actual death belongs to someone else. Only others have
actually died, hence for death to be properly meaningful to me, it must be
seen as a possibility.”'® Death as actualization is in inauthentic existence
as “their” death, instead, death is simply a possibility in authentic
existence. Being-towards-death is not an actuality drawn away from
one’s being-able-to-be but a possibility focusing on his being-able-to-

be; it is not expecting (Erwarten, in German means “await passively”)

17 Michael Gelven, A Commentary on Heidegger’s Being and Time, p. 143.
18 Ibid.,p. 150.
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the actualization of death but anticipating (Vorlaufen,in German means
“running before, running into”) the existentielle possibility. Being-
towards-death-as-the-ownmost-possibility is the authentic existential
leap from being capable of not-being (in the fashion of concealing) to exy ground for an existing
the disclosing of the capability of being (able-to-be). It is the higher should be considered in
level of the comprehension of our finitude and consequently of our is Rot the actualization of death as a
Being itself in depth—courageous awareness of finitude or mortality. and how this possibility may perhaps

The more unveiledly this possibility gets understood, the be actualy the awareness of death opens up a realm of
more purely does the understanding penetrate into it as in in which its authentic existence is realized.
the possibility of the impossibility of any existence at all.

Death, as actual, could itself be. It is the possibility of the &

adescription of being dead or of dying but a descriptive analysis of

impossibility of every way of comporting oneself towards

anything, of every way of existing."® X being-towards-death and of death as it shows itself (and disguises itself)
in such being.”?? Authentic existence as Being-towards-death against
Therefore for Heidegger, death in the authentic existence or the ;

an inauthentic one is no evasion and concealment of death like that in
existential notion of death is found in Dasein’s own Being in its
ownmost Self rather than in falling into everydayness. “The ter
‘death’ in Being and Time does not refer to an event that takes place

at the end of every human being’s life. Rather, it is théh

inauthentic existence, “letting death stand before” and living towards

death resolutely to disclose the potentiality-for-Being in projection.

o a For Dasein to acknowledge its mortality—to anticipate

) dition in which Dasei find itself. vi death—is for it to acknowledge one of the most fundamental
certain condition 1in whic asein can find itself, . @ .. .. . . .
A limits or conditions of its existence. And it can do so only by

not being able to be anyone.” acting upon the knowledge that it is authentically itself only

What does the authentic Bein when, as concernful Being-alongside (entities) and solicitous
inauthentic one in falline which co Being-with (others), it projects itself upon its ownmost
s potentiality-for-Being rather than upon the possibility of the

9’ 2 (’
self” in everydayness? In sh they-self 22

without either fleeing\it or_covering it up as prescribed negatively in

21 Martin Heidegger, Being and Time, p. 261.
19 Martin Heideggek, Being and Timésp. 262. 22 Paul Gorner, Heidegger’s Being and Time: An Introduction (Cambridge: Cambridge
i atther;“THe Concept of Death in Being and Time”, Man and World, University Press, 2007), p. 124.

4y Mark Wrathall and Jeff Malpas, eds., Heidegger, Authenticity, and 23 Stephen Mulhall, Routledge Philosophy Guide Book to Heidegger and Being and
raity: Essays in Honor of Hubert L. Dreyfus, vol. 1, p. 312. Time (London/New York, 1996), p. 120.
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What can authentic existence benefit human life considered in this

aspect of death? Heidegger describes it in the following words,

In anticipation, Dasein actively and positively “run%
is being-free-for in projection to disclose its poss
potentiality-for-Being. Heidegger s ze

authentic Being-towards-death,

The ownmost, non-relational possibility is not to be
outstripped. Being towards this possibility enables Dasein to
understand that giving itself up impends for it as the uttermost
possibility of its existence. Anticipation, however, unlike
inauthentic Being-towards-death, does not evade the fact that
death is not to be outstripped; instead, anticipation frees itself
for accepting this. When, by anticipation, one becomes free
for one’s own death, one is liberated from one’s lostness in
those possibilities which may accidentally thrust themselves
upon one; and one is liberated in such a way that for the first
time one can authentically understand and choose among the
factical possibilities lying ahead of that possibility which is
not to be outstripped. Anticipation discloses to existence that
its uttermost possibility lies in giving itself up, and thus it
shatters all one’s tenaciousness to whatever existence one has
reached. In anticipation, Dasein guards itself against falling

it has understood.

c

ibilities as

ess in the they-self,
ith the possibility of being itself,
primarily unsuppo

itself crath .

Q

cernful solicitude, but of being
ed freedom towards death—a

24

M&@eideg\g;, Being and Time, p.264.
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freedom which has been released from th us
‘they’, and which is factical, certain of its¢lf, n

happens in every

e future on “me,” is

ownmost and uttermost potentiality-for-

existence. In his unique notion of death, Heidegger

c possibility of existence and endows significance

0‘44'- ers
0 '[ &1n the light of death, in the certainty and urgency of death.

S

t
a1y’ death, in anticipation of which I run enterprisingly before,
that forges the resoluteness of existence—Being-towards-death in the

freedom-to-be.

OX
@@ Self-Sacrifice:
Dying for Others beyond Death

Self-sacrifice or self-givingness is one of the most spectacular
phenomena in human history which manifests itself as the voluntarily
giving up of one’s own life for the sake of others. Among these, Jesus
Christ’s self-sacrifice for the sin of human beings could be regarded
as the supreme exemplar. Evidently, in Heidegger’s discourse on
death, self-sacrifice can find little room. In Being and Time, Heidegger
mentions self-sacrifice, yet in another perspective he writes,

No one can take the Other’s dying away from him. Of course

someone can ‘go to his death for another’. But that always
means to sacrifice oneself for the Other ‘in some definite

25 Martin Heidegger, Being and Time, p. 266.
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affair’. Such ‘dying for’ can never signify that the Other has an existing Being-towards-death,”?’ then the se cﬁ%l death has

thus had his death taken away in even the slightest degree.? nothing to distinguish itself from another fami t: suicide.
Heidegger focuses on the death in the substitution on the part of Unlike the passive ter@ aliza 'ea upon Dasein, e.g.
the substituted rather than of the substituting one and even of this the dying of terminal cancer with % oximate countdown of life,
substitution (dying for) itself. We need to investigate whether and how uicide arg\the’extremely active intentionally

this death for Dasein itself makes sense. f “ahead of schedule;” they are both

Self-sacrifice is a mode of death with the following characteristics.
Above all, it is the voluntary or intentional decision or projection to face
one’s own death. It temporalizes death’s indefiniteness definitely at the

present time or in an upcoming future. Self-sacrifice is not merely as

. . . . . tely distinguished f free-to-die for death itself, 1
being towards what is projected, but also as what is projected. In other PROUIETY Gislnglished trom free-to-die Tor deat 1isell, namely

&
. ) L the not-to-be that suicide is. The difference between suicide and self-
words, to consume one’s life for others is the very content of projection
. . ) , sacrifice could be explained in the following way: that suicide is the
toward death and consequently is uplifted as the very climax of one’s
@ renouncement of care while self-sacrifice is the intensification and

vicissitude. It becomes the only purpose of existence. A self-sacrificial

tion of it. In dying, both acts sh ts to the objects of
act happens relationally based on the benefit of others although it ma consuimmation ot 1. T CyIng, B0t 4% sfow feglels to the ObJects O

ing, but the f for th firmation of the fact that the suicid
be attached to a strong thirst for self-fulfillment of the victim himself. carng, but fie formet for fhe reconfarmation of te fact fat e sicide

. . . used to be “there” and could be “there” on and on, while the latter for
It is the apex of freedom to be (not-to-be) with the greatest r tion

varieties of missing care for the sake of the very care itself which fulfills

as the freest way to live towards death: “free to ch&ose d Whe s death
to die” in resoluteness as the most evident Vorlaufe '
sacrifice drags the subject out of the everydaynes hidenti For Heidegger, it is not how to die but how to live towards death
self” in a radical way to face this “d ion'a . that really matters on Dasein’s part. Both as the “definite” immediate
Self-sacrifice is definitely a great po ing death, self-sacrifice and suicide comport and disclose their beings
authentic existence. Neverthe in such a projection straight to death itself with resoluteness as their

according to Heideg projected Being-towards-death. Both of them deprive their own being

to be outstripped voluntarily. One is for the being-of-others, while the other is for its

but a death\nwh
26 Ibbﬁm. \> 27 Martin Heidegger, Being and Time, p. 261.
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ownmost not-to-be. We cannot distinguish those two in a more crystal- In self-sacrifice, death becomes a situatio ext, not\only
hich

\ The sacrificial death

clear way in Heidegger’s analysis on death and Being-towards-death. of Dasein’s ownest concerning, but of nd,

contributes to Being-together A Mitsei

Self-sacrifice is not dying in place of another. Everyone should
face and experience his own dying (although unable to reflect on his Theology in the sense
own death) sooner or later. Heidegger emphasizes this point while
neglecting the very death of the one who gives up his life for the sake
of Others (in the broader philosophical sense). As he says, death itself

is the non-relational severing of all the relations with others. The dead

is ontologically lonely in his own dying. We have to admit that he is

ill neither b idered as a thi bjecti
perfectly right in this point. But this phenomenological interpretation of 11 iefffer be considerec as a thing ot an objective

t
. . _ e thin the memories of others and being forgotten sooner or
death seems to impose a theoretical vacuum on the significance of the © £ 1018

later, nor be regarded as an absurd non-sense, back to Dasein’s ownest

self-sacrificial act of human Dasein.
primordial thrownness, which can make existentialism become the
We do not intend to proceed with a phenomenological analysis philosophy of absurdism or nihilism.
on human self-giving conduct in the approach of Heidegger, but @

rather to demonstrate a radical but typical projection and resolution o Conclusion:
existence towards death so as to “dig out” the ethical implications an A Theological Approach
ontologically religious insight in Heidegger. Without specific ious
. .. . . . . \ In Being and Time, Heidegger explicitly rules out the religious or
or spiritual presupposition or orientation, how is it p<3s31bl % - . . T ' . '
self-sacrificial act, which is also called., in moral te ‘g@ww spiritual interpretation of death in his existential analysis by saying that,
altruism”? If ‘death’ is defined as the ‘end’ of Dasein—that is to say,
of Being-in-the-world—this does not imply any ontical
ly describes the decision whether ‘after death’ still another Being is possible,
state-of-mind of self-sacrificial death, Ti inchingly looking either higher or lower, or whether Dasein ‘lives on’ or even
upon death as home i f ) , which ontologically ‘outlasts’ itself and is ‘immortal’. Nor is anything decided
illustrates the death 2irk \as returning to its very foundation, ontically about the ‘other-worldly’ and its possibility, any
the primordial tl in Heidegger’s terms, or more accurately, more than about the *this-worldly”.?®
the transcende and otherworldly eternity promised by ethical
impera eligious faiths. That “home” is, as it were, the

28 Martin Heidegger, Being and Time, pp. 247-248.

ontologisal nostalgia at the very foundation of Dasein’s being.
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Heidegger anchors his ontological interpretation of death in this world
to precede other disciplines, which he calls the ontic, and is concerned
not with the Being of entities but the entities themselves, properties of
entities and relations among entities. Other-worldly speculation such

as Theology is included.?® Those speculations try to interpret mortal

pher Emmanuel Levinas’s point

acts through the construction of the philosophy of Otherness—a kind . .
] ) ] ) ) sis of Heidegger’s argument of the
of philosophy leaning on the relationship between subjects or between
equal discourses. Sheets-Johnston ascribes the abovementioned
immortality ideologies to a current Western philosophical trend called

“philosophy of Others™:

} i ; o
Present-day Continental concerns with Other, Others, renders self-sacrificial “dying-for” with a moral primacy over the

and Otherness—concerns related at times to seemingly . ) ) o

. . . . authentic existential death of Dasein’s ownmost possibility.

near fanatical concerns with difference—can be curiously

deflective with respect to death, successfully eliding the The priority of the other over the I, by which the human being-
possibility of what Heidegger specifies as being face-to- @

there is chosen and unique, is precisely the latter’s response to
face with oneself. At the same time, they can be curiously the nakedness of the face and its mortality. It is there that the
suggestive of an undercurrent theme of death in focusing concern for the other’s death is realized, and that ‘dying for

on something nameless, something that is an uns%:ci ed him’, ‘dying his death’ takes priority over ‘authentic’ death.

unknown, something that is thus an easy stand-in for d Not a post-mortem life, but the excessiveness of sacrifice,

' . ' o . holiness in charity and mercy. This future of death in the
Dasein itself is not just Being-in-the-world but Bein present of love is probably one of the original secrets of

temporality itself and beyond all metaphor.?’

experience, the death of “others”, p

as a beloved one, even that of some Levinas employs the ethical approach over Heidegger’s ontological

one to interpret death phenomenologically. Instead of reflecting on

but altogether within specific{Gircums (for instance, patients in

. Dasein’ nm h, he considers the caring of th: h of other
the same ward) or t munity (such as all the creatures), asein’s ownmost death, he considers the caring of the death of others,

. . N . “dying-for” as the most extreme instance. Cohen remarks that
will also help to t ap from the inauthentic existence in dying-for” as the most extreme instance. Cohen re s that,

s Being and Time: An Introduction, p. 125.
SheotssJohnston, “Death and Immortality Ideologies in Western 31 Emmanuel Levinas, “Dying for...”, in Emmanuel Levinas, Entre Nous: On
hy”, Continental Philosophy Review vol. 36 (2003): 243. Thinking-of-the-Other (New York: Columbia University Press, 1998), p. 217.
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Morality is not for Levinas a gloss on (or of) being, a merely
“ontic” region of signification. Rather, it is at once beyond-
being and better-than-being: beyond-being precisely because
and insofar as it is better-than-being. To be for-the-other
before oneself, caring for the other’s mortality and suffering
before one’s own, is for Levinas the very height of a person’s
own humanity, the highest form of selfhood in the sense of
the morally best— the kindest, the most compassionate, and in

this sense the most excellent and noblest.3?

Cohen thinks that Levinas’s phenomenological—-ethical account of

death has a deeper “bottom” and a higher “top” than Heidegger’s

phenomenological-ontological account to the extent that,

It begins more deeply, in subjectivity conceived in the self-
sensing of sensibility, thus in suffering, rather than in a subject
first defined by the worldly (instrumentality) and social (“the
they”) distractions that are overturned in anxiety and the
resolute self-understanding of one’s ownmost non-relational
being-toward-death. And Levinas’s account of death faces
a more radical or greater transcendence in the prioﬁ%

exigency of an infinite moral respons1b111ty<§or
mortal being, ultimately a “dying for” the othe
in the transcendence of an as yet unachieyed\ju all-

others .

What is the ethical agenda implied in Heidegge
Being of Dasein? What kind\of ideal

’s analysis of the

<style or ethos (attitude) is

inas: Thinking Least about Death—Contra Heidegger”,
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WANG Tao / Martin Heidegger’s Notion of Death in Authentic Existence of Dasein:
Also on Self-Sacrificial Death towards"Otherness

suggested in it? We believe that it is a kind of indivi i ics,

or at most a self-cultivation.

The basic state-of-mind ofiexi

concludes, is that either of th

of death, and the guilty and basic mood, namely,
t dying for nothing is always easily followed by
nothing, which introduces the philosophy of absurdism or
. Existentialism such as Heidegger’s philosophy unavoidably
swings between the state-of-mind of optimism (hopeful to be, facing
the possibilities) and pessimism (desperate to be, facing the absolute
impossibility), narcissism and nihilism, accompanied by sentimentalism
all the time, mingled with the slight flavor of “go-ahead” heroism and
moral aestheticism (sense of tragedy: courage and perseverance over
impossibility and insignificance) in the sense of self-cultivation, a
lonely pathetic Being with weak ethical transcendence and religious

commitment.

In the light of Heidegger, we have the notion of death in
inauthentic existence as a single objective event, which is the ending
of another’s life as will happen sometime in the future on my part;
and in authentic existence, death performs as a vital vicissitude towards
which a realm of possibilities for Being-free-for is disclosing. Besides

those notions proposed by Heidegger, we must have something extra,

34 Wolfgang Stegmiiller, Hauptstrommungen der Gegenwartsphilosophie: Eine
Kritische Einfiihrung, vol. I (Stuttgart: Alfred Kroner, 1978), p. 136.
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that is, a death towards something beyond—the authenticity of ethical-
religious significance which can serve as the final otherworldly shelter

for Dasein.

From one of most famous Christian theologians in the 20%®
century, Paul Tillich, we may find a better way out for Heidegger’s
notion of death concerning the aforesaid special mode of death: self-
sacrifice. Tillich, incidentally, has also generally but controversially

been labelled as the existentialist philosopher and theologian.

According to Tillich, “I”” have to stretch out for the possibilities to

increase the content of the centered unity that I am. He says,

For the sake of my present reality, I must keep many
possibilities outside of my centered self, or I must give
up something of what I now am for the sake of something
possible which may enlarge and strengthen my centered self.
So my life process oscillates between the possible and the
real and requires the surrender of the one for the other-the
sacrificial character of all life.3

1y \th
S the

lized for

&
Reiterated in Heidegger’s terminology, Dasein hg ont
a
c

dimension of otherness, namely, from the Other
Other. It has to sacrifice its possibilities which, t )
the sake of realities.

Although self-sacrifice is widely considered as a transcendent act

with unambiguous spiritual irplication otherworldly orientation,
Tillich emphasizes t}& ce remains ambiguous in spite of its

iMich, Systematic Theology, vol. 3 (Chicago: University of Chicago Press,
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non-relational matter ot if prac
to sacrifice for? By S

cause it will no-longer-be-there-any-more, but for something

O i
else. Tillich suggests, the possibility of sacrificing itself is actually to

accept its finitude and participate in the infinitude of the sacred in the

Spiritual Presence of God’s grace.

The Spiritual Presence does not change that situation—for
although the finite can participate in the infinite, it cannot
become infinite—but the Spirit can create an acceptance of
man’s and mankind’s finitude, and in so doing can give a
new meaning to the sacrifice of potentialities. It can remove
the ambiguous and tragic character of the sacrifice of life
possibilities and restore the genuine meaning of sacrifice,
namely, the acknowledgement of one’s finitude.[...] In contrast
to the humanist idea of man which actualizes what man can be

36 Ibid., p. 43. As for the ambiguity in self-sacrifice, sometimes we cannot find a
definite boundary between self-sacrifice and suicide. A typical and extreme
instance can be found in the Japanese Kamikazes at the end of World War II, who
proclaimed to swear their final allegiance to the human incarnation of the adored
God—Heavenly Emperor. Man can die for false ideology or for illusion or even
for the people for whom he is not worthy to be sacrificed. Tillich likewise notices
this viewpoint and indicates the requirement of justice and love as criteria, which
properly rest on God.
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directly and without sacrifice, the Spirit-determined fulfillment
of man sacrifices all human potentialities, to the extent that
they lie on the horizontal plane, to the vertical direction and
receives them back into the limits of man’s finitude from the
vertical direction, the direction of the ultimate.>”

Tillich calls it Theo-nomous personal fulfillment, God the absolute
Other lays bare a total other universe of discourse—otherworldliness
in the Spiritual Presence, which is the lost dimension in Heidegger’s
notion of death in which Dasein can never achieve self-fulfillment in its

isolation from Others and its finitude within this world.

37 Pe}t@:h, S}v%ematic Theology, vol. 3, p.271.
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